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Introduction 
 This little book is a series of five sermons I helped to 

transcribe in conjunction with the Jonathan Edwards Center at 

the Yale University Archive Section. I focused on Christocentric 

sermons.  

I would like to thank the J.E.C for allowing me to do this short 

project.  

 -Oshea  
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Jonathan Edwards’ Sermons, 
 

WHO IS THIS KING OF GLORY? 
Headnote to Ps. 24:7-10, #449 

Jonathan Edwards sketched out this sermon, dated in Jan. 1738. 

Edwards identifies Ps.24 as speaking of Christ’s ascension 

into heaven after his suffering; among other things showing that 

it is Christ who has clean hands to ascend the “hill of the Lord,” 

for he “alone is [worthy], who was perfectly free from all 

defilement of heart and hands,” and how this Psalm treats, “both 

the head and members of the church of Christ into heaven.”  

Transitioning to Doctrine Edwards offers a sequence of contrasts 

from Christ’s humility on earth to his exaltation in heaven, from 

his divinity to his humanity (etc); this crescendos as Edwards 

demonstrates how this backdrop undergirds such a grand 

entrance when Christ entered into his glory, so that all heavenly 

beings cried out, “Who is this King of glory?”  Edwards ends 

this transition showing why Christ is worthy of being exalted 

with such greatness, and this for his sufferings on earth.   

In Application there is contrasting rhetoric of heaven 

excepting Christ in all praises and joy to that of resisting, 

stubborn hearts for, “Instead of joining with the heavenly hosts 

that beheld Christ’s ascension after his suffering with such great 

admiration, and attended him into his glory with praises and 

acclamations of joy, you treat him with neglect and set him at 

naught, and spit in his face.” And so we are exhorted to give 

admittance to Christ who knocks on the doors of our hearts with 

the same joy that heaven received him, and open as wide as the 

Gates to heaven opened to him at the Father’s command.  J.E. 

ends with a series of rising encouragements for the saints to 

consider, such as, “Let our hearts be there where Christ is, in the 

same world of holiness and immortal glory. Let our souls mount 

up thither…  If we thus ascend in our hearts beforehand, it will 

be a sure token {that we will} ascend in person.” 
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*  *  *  *  * 

The original manuscript consisted of 18 leaflets, and its longer 

length comes from Edwards preaching the Doctrine for the 

morning service and the Application that evening.  Interestingly, 

the application indicates a section was bracketed off for 

repreaching. 1   

 

 

 

  

 

WHO IS THIS KING OF GLORY?  

Psalm 24:7-10.   

Who is this King of glory? The Lord of hosts, he is the King of 

glory. Selah. 

 

The scope of the Psalmist in the first few verses of the Psalm 

is to declare the qualifications of those [who] shall ascend into 

the “hill of the Lord,” or into heaven. After the preface in the two 

first verses, then the inquiry is made in the 3d verse, “Who shall 

ascend onto the hill of the Lord, and who shall stand in his holy 

place?” The terms here used—“the hill of the Lord” and “his 

holy place”—is taken from the holy hill or mountain where the 

sanctuary in Israel was, which was called the holy place.  This in 

David’s time was Mt. Sion, where he had placed the ark, and 

afterwards in Solomon’s time was Mt. Mariah, the place where 

the temple was built, which Scripture calls “the mountain of the 
 

1 Transcribed, edited & Headnote provided by: 

Jonathan Edwards Center @ Yale University (http://edwards.yale.edu/),  

Oshea Davis, Kenneth Minkema.  2011 

For permission use see the Jonathan Edwards Center website:  

http://edwards.yale.edu/copyright 

 

http://edwards.yale.edu/
http://edwards.yale.edu/copyright
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house of the Lord,” and was a type of heaven. And when the 

Psalmist here inquired, “who shall ascend into the hill of the 

Lord, or who shall stand in his holy place,” we by the hill of the 

Lord, and his holy place, are to understood heaven. 

After the Psalmist had answered this inquiry, and had set 

forth the qualifications of those that should {ascend the hill of 

the Lord},  in the 4th, 5th and 6th verses, then he proceeds and 

says, “Lift up your heads, O ye gates; even lift them up, ye 

everlasting doors; and the king of glory shall come in.”  The 

gates and doors here meant, are the gates and door of that 

sanctuary and holy place on God’s holy hill, spoken of before, 

which as we observed, is heaven. 

And as by the king of glory is meant Jesus Christ, who we 

are told is the brightness of God’s glory, and is often represented 

in Scripture as the Lord of hosts or armies, as the captain of the 

Lord’s hosts and the captain of his people’s salvation, and the 

Lord mighty in battle; so it follows that the Psalmist is here 

speaking of Christ’s ascension into heaven, of which David’s 

carrying the ark out of the house of Obededom  and down into 

the sanctuary, which he had prepared for it in Mt. Sion—what is 

often spoken of as God’s holy hill—was a type: on which 

occasion the 68th Psalm was penned, in which, in the 18th verse it 

is said, “Thou hast ascended on high; thou hast led captivity 

captive; thou hast received gifts for men,” which is applied to 

Christ’s ascension in the New Testament. 

When the Psalmist in this Psalm had inquired who shall 

ascend “the hill of the Lord,” he makes answer: “he that has 

clean hands, and a pure heart.”  In one sense, all Christ’s sincere 

disciples and followers are such.  They are pure in heart and 

hands, with a purity of sincerity [and] universal obedience; but 

in another sense, Christ alone is so, who was perfectly free from 

all defilement of heart and hands.  This Psalm treats of the 

ascension of both head and members of the church of Christ into 

heaven. 

When Christ ascended into heaven after his sore battle, or 

conflict with his enemies in his death and suffering, and his 

glorious victory over them in his resurrection, wherein he 
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appeared to be the Lord strong and mighty, the Lord mighty in 

battle, the word was proclaimed to the gates of that eternal city 

and doors of that everlasting temple, that house not made with 

hands, eternal in the heavens, that they should be lift up, that the 

King of glory might come in: signifying with what joy and 

welcome Christ was received in heaven by his Father and all the 

heavenly inhabitants, when he returned thither after his victory 

over sin and Satan in his death.  When Christ ascended to 

heaven, he ascended in triumph in a most joyful manner: as the 

Roman generals, when they had been forth on any expedition 

and had obtained any remarkable victory, when they returned to 

the city of Rome, whence they were sent forth by the supreme 

authority of that city, used to enter the gates of the city in 

triumph, the authority of the Roman state gladly opening the 

gates to ‘em, and all the Roman people receiving them with 

shouting and the sound of the trumpet and with many such-like 

manifestations of joy, and their enemies that they conquered led 

in triumph at their chariot; which the Psalmist in the 47th Psalm, 

5th verse, speaking of Christ’s ascension, says, “God is gone up 

with a shout. The Lord with the sound of the trumpet.” 

And ‘tis probable that the day of Christ’s ascension into 

heaven, was the most joyful day that ever was seen there, when 

he ascended as it were leading principalities and powers in 

triumph at his chariot, which [was] attended with a glorious 

retinue of angels, and many saints that rose and ascended with 

their bodies into heaven with him.  When Christ thus joyfully 

ascended, this sight was beheld by the angels, and those holy 

ones that saw it, with great joy and admiration; and therefore, 

when that word was preached, “Lift up your heads, O ye gates,” 

they upon it inquired, “Who is the King of glory,” which is a 

note of their great admiration at the sight which they beheld. 

The devil had been the instrument of Christ’s being put to 

death.  He put it into the heart of Judas to {betray Jesus}, and he 

stirred up rage and malice in the chief priests and scribes and 

elders of the people to use cruelty to him, so that their cruelty,2 

and the cross they used as the instrument of his death was as it 
 

2 MS: “cruel.” 
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were the devil’s sword he used in battle against Christ, that 

when Christ rose, he got the victory over him, and slew Satan as 

it were with his own sword, as David cut off Goliath’s head with 

his own sword.  And Christ ascended into heaven in triumph as 

it were with the head of Satan in his hand, as David  after he had 

slain Goliath, went up to Jerusalem with the head of this 

Philistine in his hand. 

And as David after this conflict with Goliath, and victory 

over him, was beheld with great wonderment, and Saul 

inquired, "Whose son is this youth?" . . . "Whose son is this 

stripling?" [I Sam. 17:55-56], with such honor and glory, with the 

head of such a giant in his hand; so it is here inquired of Christ, 

"Who is this King of glory?" 

And 'tis made answer, "The Lord strong and mighty, the 

Lord mighty in battle" [v. 8]; which is like the song of the day 

laborers of Israel, when they came forth with songs out of the 

cities of Israel to meet David, when he came from the slaughter 

of the Philistines, saying, "David hath slain his ten thousands" [I 

Sam. 18:7]. 

We are not to take this inquiry, in this place, “Who is this 

King of glory?” as a note of the ignorance of the inquirers, but of 

their great admiration.  Such interrogations are often so used in 

Scriptures, as notes of admiration. So is that interrogation 

concerning Christ in Is. 63:1, which was made on the same 

occasion, viz., his coming from his sore conflict with his enemies: 

“Who is this that cometh from Edom with died garments from 

Bozrah, that is glorious in his apparel, travailing in the greatness 

of his strength?” 

The interrogation is made twice over in this context, and the 

answer is twice made, the more livelily representing thereby the 

greatness of the admiration with which it was beheld. As when a 

person beholds that which they are very much filled with 

wonderment at the sight of, [which] they are ready to cry out 

with a repeated exclamation, “Oh! who is that, or what is that?” 

 

DOCTRINE. 
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Jesus Christ entering his glory after he suffered, was a sight 

worthy to be beheld with great admiration. 

  

In speaking to this Doctrine, two things are to be 

considered.3   

I. That which is implied in it; and, 

II. That which is directly asserted in it. 

  

I. The proposition implied in it is that Jesus Christ, after his 

sufferings, entered into his glory; as in Luke 24:26, “Ought not 

the Christ to have suffered these things, and to enter into his 

glory.”  In his sufferings he was in a very low, abased state, or 

state of great ignominity and reproach, and sunk into an abyss of 

contempt and torment.  But when this was all past, he entered in 

a state of the highest glory; God highly exalted him with his own 

right hand, wherein the height of the exultation was answerable 

to the depth of the depression.  He was first made a little lower 

than the angels for the suffering of death, and then in that 

suffering of death was made lower, not only than angels, [but] 

was made lower than men, or than any other man on earth; so 

that he spoke of his suffering, [and] says, “I am a worm and not 

a man” [Ps. 22:6], but then he was crowned with glory and 

honor.  Because he humbled himself, and became obedient unto 

death even the death of the cross, “therefore also God highly 

exalted and gave him a name that is above every name” [Philip. 

2:9].  Many were astonied at him; “his visage was so marred, 

more than any man, and his form more than the sons of men”; 

but he in this state, as God’s servant, has4 done prudently; he 

was “exalted and extolled very high” [Is. 52:13-14]. 

This was prefigured in Joseph, who was first appointed to 

death by his brethren, and was sold by ‘em as a slave, and was a 

servant in Egypt, yea, was cast down into a dungeon; and then 

was exalted, and set over all the land of Egypt, set at the king’s 
 

3 M.S. “Considering”  
4 MS: “have.” 
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right hand with his ring on his hand, to be a savior to save the 

people from famine by feeding them with bread, and 

particularly for the saving the lives of his own kindred. 

Christ’s humbled state and his state of conflict with his 

enemies was presaged in David, who was persecuted as “a 

partridge in the mountains” [I Sam. 26:20], and afterwards spent 

his life very much in war; he was a man of blood.  But Christ’s 

exalted state was5 prefigured in Solomon’s reign that followed 

David’s, who God exalted to such exceeding riches and honor, 

and had a name according to the “name of the great men that are 

in the earth” [II Sam. 7:9], as God after Christ’s sufferings 

“divided him a portion with the great, that he might divide the 

spoil with the strong; because he hath poured out his soul unto 

death” [Is. 53:12]. 

Christ thus entered into his glory not merely as man, but as 

the God-man and mediator. 

The entrance into his glory was begun, and was 

accomplished in some measure, in his resurrection; but it was 

chiefly in his ascension into heaven and sitting on the right hand 

of God, which is more properly his entering into his glory, and is 

the thing chiefly meant by this expression in Christ, in what he 

said to his disciples, “[ought not Christ to have suffered these 

things, and to enter into his glory],” Luke 24:26. 

For Christ, after he had descended, ascended, after he had 

not only descended from heaven to earth, but descended into the 

lower parts of the earth; and then after that ascended up far 

above all the heavens, Eph. 4:10, and there sat down on the right 

hand of the majesty on high, [and] was vested with exceeding 

glory and honor. 

I now proceed now, in the  

II. [Second] place to that which is directly asserted in the 

Doctrine, viz., that Jesus Christ entering into his glory after his 

sufferings, was a sight worthy to be beheld with great 

admiration. 
 

5 MS: “as.” 
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And to manifest this I would show, first, that Jesus’ entry 

into his glory, was a very admirable sight, in itself considered; 

and secondly, that it was a sight worthy of great admiration, if 

we consider it with those sufferings that it was consequent upon; 

and third, it was so, if we consider6 [it] with the end of it. 

First. Jesus Christ entering into glory, was a sight worthy of 

great admiration, if we consider in itself: and that on account of 

the wonderfulness of the person that entered into glory, and on 

account of the transcendent degree of glory that he entered into, 

and on account of the glorious manner of entering into it. 

1. On account of the wonderfulness of the person that 

entered into glory.  Jesus Christ, God-man, is a sight worthy of 

great admiration, in what circumstances or state soever he is 

beheld: whether in his conception and birth, or in his infancy or 

ripe years; whether in his private life or public ministry; whether 

in the course of his life, or his last suffering, or his resurrection, 

or ascension into heaven, or his sitting on the "right hand of the 

Majesty on high" [Heb. 1:3], or his coming to "judge the earth" 

[Ps. 96:13], or his eternal glory with his complete church after the 

“day of judgment.” 

He is a wonderful person, however and whomever viewed.  

His name is called “Wonderful” in Scripture, Is. 9:6.  

He is a divine person, and so wonderful. All the persons of 

the Trinity are wonderful, because they are all persons of infinite 

glory; persons that can’t by searching be found out, being 

incomprehensible, whose glory is infinitely above the reason of 

all created understanding. But Jesus Christ, as God-man, has that 

which is peculiarly wonderful, because in him God and man are 

united in one person; God is become man. This is an admirable 

union, a wonderful mystery. I Tim. 3:16, “without controversy, 

great is the mystery of godliness: God was manifest in the flesh.” 

This is such a union as none would ever have thought of, 

had not God revealed and effected it. How wonderful was this, 

that he that made the world should be himself a child born; that 

he that fills heaven and earth, and whom the “heaven of heavens 
 

6 MS: “considered.” 
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cannot contain him” [II Chron. 2:6], should be a child, in bodily 

clothes, held in the arms and sucking the breasts of a woman, a 

truly human being. There is no other such wonderful person as 

this. Well might the sight of such a person excite those who 

behold it, to cry out with admiration, “Who is this, a worm of the 

dust, and yet the King of glory!” 

When Christ was entering into his glory, then the divinity of 

this person had its manifestation. Before it had as it were the veil 

of his hot flesh, with the form of sinful flesh: for Christ, though 

he was in the form of God, did as it were empty himself of the 

glory of this divine form. 

But now it was most gloriously manifested how that this 

very man, that had dwelt on earth in mortal flesh, was indeed a 

divine, for now he appears as the King of glory. God himself 

proclaims him the King of glory. The words of that proclamation 

in the context, “Lift up your heads, O ye gates; and be ye lift up, 

ye everlasting doors that the King of glory shall come in,” may 

be looked on as the words of God the Father. He gives him the 

title of the King of glory, and commands the everlasting gates 

and doors of heaven to lift up their heads to him, as such, so that 

in this proclamation of God the Father, the Father declares his 

deity; as much as in Heb. 1:8, “Thy throne, O God, is forever and 

ever: a scepter of righteousness is the scepter of thy kingdom,” 

which are there spoken of as the words of God the Father to his 

Son. Well might the heavenly hosts, when they heard God thus 

proclaim, concerning one that was man, a child of the human 

race, and saw him coming in the state and significance of the 

King of glory, indeed, well might they be filled with admiration, 

and cry out as in the text, “Who is this King of glory?” 

2. Jesus Christ entering into his glory, in itself considered, 

was a sight worthy of great admiration, on account of the 

transcendent degree of glory that he entered into. Not only was 

the person that entered a very wonderful person, but the glory 

he entered into was wonderful glory. 

Christ, after he had suffered, was exalted to a height of 

glory that is admirable and unspeakable: so great, that the 

beholding of it might well fill all the saints and angels that 
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behold it with wonderment. For though he was truly man, and 

ascended in his human [form], yet when he approached 

heaven’s gates, God commanded and proclaimed to the gates 

that they should lift up their heads, as it were to acknowledge 

him to be the owner of heaven, and to receive him as the King of 

heaven.  The glory he entered into, was not the glory of an 

earthly prince,7 that glory of a dominion over some8 large part of 

the face of the earth or over the whole earth, it was not the glory 

of Domitian9 over the Roman Empire, the biggest and mightiest 

empire that ever was set up in this earth, but it was that glory of 

being King of heaven, not only of part of heaven, but of all 

heaven. He entered heaven, to sit on the throne of heaven; 

thrones, dominions, principalities and powers being made 

subject to him, and God commanding all the angels of God to 

worship him, Heb. 1:6. [The] word was proclaimed to the gates 

of God’s palace, when Christ was coming, to lift up to their 

heads, to receive him as the owner of the palace, and him that 

was to be king in the palace, Heb. 3:3, “for this man was counted 

worthy of more glory than Moses, inasmuch as he that hath built 

the house hath more honor than the house”; [and] v. 6, “but 

Christ as a son over his own house, whose house are we.” 

Yea, he entered there, not only to receive the glory of being 

king of heaven, but king of the whole universe, that he might 

have a name above every name that is named, both of “things in 

heaven and things in earth.”10  

He had all power given him in heaven and in earth, and had 

“all things put under his feet, and was made head over all 

things” [Eph. 1:22], “that at the name of Jesus every knee should 

bow” [Philip. 2:10].  He entered into the glory of the King of 

angels, and King of saints, and King of kings and Lord of lords, 

God saying unto him, “Sit thou on my right hand” [Acts 2:34]. 
 

7 MS: “the glory.” 
8 MS: “something.” 
9 An Emperor of Roman who conquered Britain; his reign, AD 81-96. 
10 [Philippians 2:10 & see Ephesians 1:10; 1:21] 
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And the manifestation of the glory of his person, and the 

glory that was put on his human nature, was answerable hereto. 

If the saints shall shine forth as the sun in the kingdom11 of their 

Father, how brightly then does the man Christ Jesus shine forth 

in heaven in the glory he has entered into? 

Christ is represented in the 21st chapter of Revelation, 23d 

verse, as the light of heaven, as the sun that serves the heavenly 

world was light. ‘Tis said they have “no need of the sun, nor of 

the moon,” because his glory is the light of the world. 

If the material sun of this lower world be so bright and 

glorious, how glorious is the sun of the heavenly world in 

comparison, of which this world is but a dark dungeon? And if 

the very inhabitants there are enlightened there by the rays [of] 

Christ’s glory, do themselves12 shine as the sun, how brightly 

then does He shine who is a Sun to them, and does as much 

exceed them in glory as the sun exceeds our bodies? 

3. Jesus Christ entering into his glory is {worthy of great 

admiration}, on account of the manner of his entering into this 

glory. He ascended and entered with heavenly pomp and 

magnificence, being attended with the heavenly hosts: for Christ 

ascended with the like glory with which [he] will descend at the 

last day. Acts 1:11, “Jesus shall so come in like manner as ye 

have seen him go into heaven.”  And doubtless, he ascended 

with myriads of angels attending of him, as when the ark was 

removed and carried from the house of Obededom up to the top 

of Mt. Sion, which prefigures Christ’s ascension: all tribes of 

Israel, the inhabitants of Canaan, were gathered together to 

attend it, who attended the ark with shouting, and with the 

sound of a trumpet, and the greatest tokens of joy, II Sam. 6:75.  

So we may suppose to answer this in the antitype: all the hosts of 

heaven, the inhabitants of the heavenly Canaan, came forth to 

meet Christ and attend him into his glory.  If one soul of a saint, 

when it goes out of the body at death, be attended to heaven by a 

convoy of angels, much more may we suppose that the King of 
 

11 M.S. “R.” 
12 M.S. “Hims.” 
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saints and angels, when he ascended into heaven, was attended 

by an innumerable host of angels.  Thus, Jesus Christ entering 

into his glory was a sight worthy to behold {with great 

admiration}, in itself considered. 

I proceed now to show, 

Secondly. That it was so [worthy of admiration], considering 

those sufferings that it was consequent upon. His entering into 

glory was consequent on his sufferings: it did not only succeed 

them in order of time, but he entered into glory through his 

suffering; his suffering made way for his glory. So the Apostle 

says, Heb. 9:12, “He entered into the holiest of all by his own 

blood.”    

Seeing he had undertaken to stand for sinners, he never 

could have entered into heaven but by going through those 

sufferings. His sufferings made way for his entering into glory, 

as the battle makes way for the triumph.  This glory was given 

him in reward for sufferings, for acquitting himself so well in his 

sore conflict, and the victory that he had obtained in it.  When 

we consider Christ entering {into heavenly glory} with those 

sufferings, it may well excite great admiration in us, both 

because that glory that he entered into shows the wonderfulness 

of his suffering, and also because the consideration of his 

suffering shows the wonderfulness of his glory. 

1.  The glory that Christ entered into, shows the 

wonderfulness of his suffering. 

It shows the wonderfulness of the suffering, because it 

shows how glorious a person he is that has suffered.  When 

Christ came to ascend to heaven, then he appeared as the King of 

Glory; he was then manifested as a divine person. And how 

wonderful might it then appear to all that were the spectators of 

this glory, and had also been the spectators of the sufferings that 

preceded, to consider that such a person, so glorious an one, had 

undergone such sufferings, had endured such disgrace, and 

made [himself] subject to the wrath of God.  When God 

commanded the gates to lift up their heads, and everlasting 

{doors to lift up}, well might the heavenly hosts say with 

admiration, “Who is this King of glory, who but just now 
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appeared as a mean, despicable man, a poor, condemned 

malefactor that we beheld, buffeted and spit upon and scourged, 

and then put to death between two thieves, and crucified as a 

slave, and was buried in the grave, and so descended into the 

lower parts of the earth?” 

The glory that Christ entered into, showed the 

wonderfulness of what was accomplished by his suffering, for 

this glory was an evidence that justice for men’s sins was 

satisfied, the law answered: and that without the sufferings of 

the sinner, which was a very wonderful thing.  This showed that 

God and man was reconciled, that were at such a wide distance, 

and were enemies the one to the other: for this glory that the 

Father gave Christ was a testimony of that, but this was a 

wonderful thing that was brought about by the sufferings of 

Christ, and which no other could ever have brought about.  

This glory was an evidence that Satan was conquered, that 

Christ had obtained a complete victory, for it was the reward of 

that victory; it was his triumph.  But such a victory was a 

wonderful victory, and that which no other person but this King 

of glory was sufficient for. On this account, he is on occasion of 

his entering {on his glory}, proclaimed “the Lord strong and 

mighty, the Lord mighty in battle.” 

2. On the other hand, the consideration of those sufferings 

that were past, rendered the glory that he entered into 

wonderful.  How admirable a sight was it, to see one that so little 

a while ago, was so low, now exalted so high?  What an 

admirable change was here: one that just now appeared as a 

malefactor, and was treated with such indignity and reproach, 

made a spitting stock for  the wrath of men; how wonderful was 

it, to see such an one now appearing as the glorious king of 

heaven and earth, the object of the worship of all the heavenly 

host. How admirable was this, that he that so little a while ago 

was treated as though he were a worm and no man, should now 

appear in glory, infinitely above the greatest of men, yea, and the 

most glorious of the angels. How wonderful was the transition, 

when he passed from being treated as the off-scouring of the 

earth, thrown out of this lower world by death, as though he 
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were not fit to live in it, to be honored as the darling of heaven, 

its greatest ornament and glory, and to be worshipped by all the 

hosts of heaven as such.  

He just now was treated as a slave on earth, and the 

meanest and worst slave in it, but now enters into heaven as its 

Lord, and as its supreme Lord. 

In the 

Third, and last place. Jesus Christ entering into {glory was 

worthy of great admiration}, considering the end for which he 

entered: for he did not enter into this exceeding glory only for 

himself, but for his people that he died for; for he was exalted at 

God's own “right hand to be a Prince and a Savior,” Acts 5:31.  

He went to heaven as the head of the elect.  He went into 

the holy of holies with his own blood for them, as the high priest 

{entered} for the people, {having obtained redemption [Heb. 

9:12]}.  “He is gone to make intercession for the transgression” 

[Is. 53:12].  He is gone as the forerunner of believers, and to take 

possession of glory in their name, and to keep [it] for them, to 

[be] bestowed in due time.  

Which was a thing exceeding wonderful, that he should 

enter into such glory, that those that had been rebels against 

God, {who} deserved eternal damnation, unworthy of the least 

mercy [should enter into glory as well]. To behold him as the 

King of glory, entering into such glory as the head of such, and 

as their forerunner, and to receive glory for them, was indeed a 

very wonderful sight.13   

 

 

APPLICATION. 

The,  

I. [First] Use may be of Reproof to those that despise the Lord 

Jesus Christ. So do all unbelievers, those that han’t heartily 
 

13 This is the end of the first preaching unit, whichJE probably preached 

in the morning, and then preached the remainder (the application) in 

the afternoon. 
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accepted of him as their Savior. What can it be from else, but 

despising of him and setting him at nought, when he has been 

offered to ‘em so many times, with such arguments and 

entreaties to accept of him?   

What can it be from, but despising him? That when Christ 

stands at their door, knocking and calling with many powerful 

persuasives, making suit to their soul, offering himself with all 

his glorious benefits, they regard not his calls, they make him no 

answer, but go on minding other things, as though there were no 

person at all at the door; or as though if there were any, he were 

one worthy of no consideration, and refuse to open the door to 

him.  

And how light do they manifestly set by Christ that, 

notwithstanding all that they hear and read of him, take but little 

notice of him, concern themselves but little about him, but 

neglect him, let him alone, don’t seek after [them,] regard a 

thousand earthly trifles more than him. Yea, that instead of 

giving him honor above all things in this world, do spend their 

time in dishonoring of him and shamefully entreating him, 

living in a practical contradiction to his commands, casting 

contempt on his glorious gospel by the sins that they are daily 

allowing themselves in. Whereby they do indeed virtually say to 

Christ, “Depart from us, get thee hence; we desire not the 

knowledge of thee; we desire no acquaintance or concern with 

thee.” 

Let such consider what they do in thus despising Christ, 

and how disagreeable their practice in so doing is to the Doctrine 

that we are upon. You despise that wonderful person that has in 

such a wonderful manner entered into such unspeakable glory, 

him that obtained this glory by meriting of it by suffering for 

such sinners as you are, the benefits of which sufferings have 

often been offered to you. Him that God has exalted and given 

him a name above every name, is the very person that you, 

instead of exalting of him, do in your heart and practice thrust 

him down; instead of exalting him up to honor and far above all 

heavens, you cast him down under your feet. 
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Instead of joining with the heavenly hosts that beheld 

Christ’s ascension after his suffering with such great admiration, 

and attended him into his glory with praises and acclamations of 

joy, you treat him with neglect and set him at naught, and spit in 

his face.  

How must this needs be resented by the great God, the God 

whose beloved Son he is, and who from love to him hath thus 

exalted him. Surely his wrath abides on such despisers of Christ, 

and he will set them at nought, as they set his beloved glorified 

Son at naught; they shall be trodden down of him, as they 

trample on Christ. God will make them Christ’s footstool, and he 

shall rule over them with a rod of iron and as the vessels {of 

wrath}, and they shall be trodden down as the mire of the 

streets, as Is. 10:6.  

[The] 

II. [Second] Use may be of Exhortation in several branches.14 

First, If Christ has entered into such wonderful glory, and 

his entrance into it be a sight worthy of such great admiration, 

then be exhorted to give him entrance into your heart.  Shall 

Christ have such abundant and glorious entrance in heaven, and 

will you refuse to give him any admittance into your heart? 

Shall he be received there as the King of glory, and shall be 

shut out by you as a poor, vile, abject vagabond, not worthy to 

be admitted within your doors? 

Shall the gates and everlasting doors of that glorious palace 

of the most high God, when he approaches, lift up their heads to 

him, that he may come in; but when he comes to the doors of 

your heart, shall they remain shut, without any manifestation of 

readiness to receive him?  But instead of opening to him while 

he is yet coming at a distance, lifting up their heads and standing 

open ready against he approaches, that there may be no obstacle 

to his entrance, shall they remain fast shut, even after he be put 

to it to stand and knock and wait there before he can have 

entrance?  Yea, and the doors remain still closely shut and hard 

against, after he has stood long there knocking and waiting, and 
 

14 JE’s shorthand reads, “From here to the bracket the second time.”  
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graciously calling and wooing, and using many winning 

arguments and persuasive, and promising that if you will hear 

his voice and open the door, he will come in and {sup with you, 

and you with him} and waiting there till his head is waters, {and 

his eyes a fountain of tears [Jer. 9:10]}.  

Christ, after his sufferings, comes to two kinds of doors. 

One is the doors of the highest heavens, that glorious and 

magnificent seat of the great Jehovah. And when he came there, 

he was received with abundant welcome and exceeding joy. He 

was joyfully received by the Father who, when he approached, 

commanded the gates {to lift up their heads}; he was joyfully 

received by all the many thousands and millions of heavenly 

inhabitants.  When Christ ascended into heaven, his chariots 

were thousands of angels. And he went up with a shout: and 

probably that was the most joyful day that ever was seen in 

heaven. Then was it said to that heavenly Zion, “Rejoice greatly, 

O daughter of Zion, shout O daughter of Jerusalem, behold, thy 

King cometh to thee,” [Zech. 9:9]. 

And another door that he comes to after his suffering, is the 

door of sinners’ hearts.  After he has gone through his dreadful 

passion, waded through a sea of blood, he comes to this, to the 

door of your heart, with that glorious salvation he has in his 

hand, and there stands and knocks.  And is your heart a more 

worthy and honorable seat than heaven itself, that he should be 

so readily and joyfully received there into heaven, and you 

should think it too much to admit him into your heart, and 

should continue obstinately to refuse it?  And therefore, here 

particularly consider the following things: 

1. Your heart, unto which Christ so earnestly seeks entrance, 

is a sink of all manner of filthiness and abomination. Instead of 

being a more honorable  

seat than heaven is, 15that world of light and perfect purity 

and glory, that palace and throne of Jehovah, it is a hold of every 

foul spirit, a cage of every unclean and hateful bird,16 a 
 

15 MS: “it.” 
16 M.S. “brids”  
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rendezvous of devils and nest of hateful serpents, or a seat and 

fountain of those abominable lusts that are a thousand times as 

hateful and poisonous as the most venomous serpent,  a grave 

full of dead men’s bones and crawling worms and all manner of 

nauseous putrefaction, a jakes of filthiness and abominable 

stench. Such a heart is it, the door of which it is that this King of 

glory graciously comes to, and knocks and waits, that he may 

come in and sanctify and cleanse it, enlightens it and perfumes it 

with divine sweetness, and purges away its filthiness and makes 

it a lightsome, beautiful and blessed habitation for himself, [that 

he] may honor it, and beautify and glorify it with his own 

presence, and have it for his happy and glorious habitation to all 

eternity.     

Having made provision for it by shedding his own blood, 

he having passed through an extreme death, brings his blood to 

the door of your heart, that he may sprinkle it and sanctify and 

cleanse.17     

But you refuse:  no, you don’t look upon him worthy to be 

admitted; you won’t hearken to any such proposals; you despise 

the offer that he makes; you shut up your heart fast against the 

Lord of glory. 

Christ entered into heaven as the owner and King of 

heaven. He entered there to set on the throne of heaven, and was 

most joyfully received to it; but you don’t look upon him worthy 

to be admitted, to set on the throne of your heart. 

What, is the throne of this sink of sin more honorable than 

the throne of the heaven of heavens? Are you more worthy than 

those glorious angels and archangels, all of which God 

commanded to worship him, when he brought in the first 

begotten into that world, and who received him with such 

gladness? 

Are you more worthy than the glorious God, the eternal 

owner of that heavenly house, who commanded the gates of his 

house, his palace, to lift their heads when Christ approached, 
 

17 In revising for repreaching, JE drew a closed bracket, indicating the 

end of the repreached section.  
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that you won’t let him come to you, but bolt your door against 

him? 

Is Christ worthy to be admitted as the owner of and 

possessor of all heaven, and as its lord and king: and is he not 

worthy to be admitted as the possessor of your heart?  

What great thing will it be for Christ to be admitted to dwell 

in your heart. Does he now in his glorified state, stand in any 

need of it? Now he has heaven for his throne, and the earth for 

his footstool. Will it be any great thing for him to be admitted 

into such a polluted heart? Does he stand in need of such honor? 

No, it is your honor that he mercifully and graciously seeks 

it. ‘Tis that you may be advanced and glorified, and not that he 

needs your heart for a habitation he would enter into, to adorn 

you. He brings crowns of glory and precious jewels in his hands, 

whereby to beautify and honor your soul.  

2. Consider that your soul is miserable, and the end why 

Christ seeks entrance into, it is that he may make it happy. 

Heaven, that he has entered into and where he has been received 

with such welcome and joyful praise and adoration, is an 

habitation of glory and happiness; but yet he is admitted there as 

the bright light of that world, as the darling of that world, and 

the fountain of its happiness.  

But your soul is miserable; it is in a ruined condition; all 

things in it lie in ruins: there are the woeful devastation of the 

great adversary to be seen in it, and nothing else. Christ comes to 

your door and seeks entrance into your soul to restore it, to raise 

up the ruins of it, to bring order out of confusion and peace out 

of war, and quietness out of tumult and uproar, rest and comfort 

from trouble and perplexity, light out of darkness, and to make 

of a poor, wretched, miserable child of hell a holy and happy 

child of God.   

3. Consider what an evidence Christ’s entrance into his 

glory is of the excellency and sufficiency of that sovereign that 

stands at your door and knocks. It shows his excellency, for in 

this his exaltation, his glory appears without a veil. When he was 

on earth, his glory was veiled; but when he came to ascend into 

heaven, he appeared as the King of glory indeed.  In this, he 
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appears with all the angels and hosts of heaven proclaiming his 

excellency, and God the Father showing forth his glory. 

This is a glorious evidence of the sufficiency of Christ to be 

your Savior, to deliver you from God’s wrath and to bring you to 

the eternal enjoyment of his love, as it was given of the Father. It 

was as it were the Father saying to him that it was enough, he 

desired no more; his declaring his perfect acceptance and great 

delight in what Christ had done and suffered, as being perfectly 

sufficiently for sinners’ redemption. Because he did that which 

was so sufficient, therefore God highly exalted him, and so 

gloriously rewarded him. 

4. Christ makes suit to you for entrance into your heart, that 

you may have entrance with him into his glory in heaven. It is 

for no less a benefit to you, that he may bring you, as far as you 

are capable, to be partakers with him in the glory of his 

ascension into heaven.  For he is gone into heaven to set on the 

throne of heaven, in the name of all such as will truly admit him 

into their hearts.  He in his intercession before the Father 

represents it as his will, that all such should be with him where 

he is, that they may behold his glory, John 17:24; and tells the 

Father that the glory that he has given him, he has given them, v. 

22.  

And consider, is not such a benefit as this worthy of regard, 

to be a partaker of such a glorious ascension as you have heard, 

and that, as a member is a partaker with the head, or as a spouse 

is partaker of the honor and glory of her husband? 

Will it not richly recompense you for opening the door of 

your heart to Christ, to have heaven’s gate opened to you, for it 

to find free and abundant entrance administered there, and to set 

there on the throne with Christ?   

Therefore, hearken to the call of God to you: for the same 

God who called to the gates and everlasting doors of heaven to 

lift {up their heads} when Christ was approaching, that the King 

of glory might come in, calls also to your heart to lift up and 

open its doors, that the same King of glory may have entrance 

there.               
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Second.18 Let us all be exhorted from this Doctrine to give 

glory to our ascended Redeemer. Seeing God hath so glorified 

him and exalted him for what he hath done for us, let us extol 

him for what he hath done for us.  Who does he deserve glory 

from by what he hath done and suffered more, than for those for 

whom he hath done and suffered it?   

Our Redeemer, that is entered into his glory, should be 

glorified by us in these following respects: 

1. By admiring of him with an exalting thought of his 

wonderful glory.  This is a proper way of glorifying Christ, in 

that consideration of that which is worthy of so great 

admiration, in which we have shown that Christ entering into 

his glory in [heaven]. Let us seek that we may behold this 

admirable sight with an eye of faith.  Though we can’t behold it 

as the disciples on Mt. Olivet did, in the beginning of it, with a 

bodily eye, nor behold it as the heavenly saints and angels 

beheld him actually enter into the highest heavens with an 

immediate sight; yet we may behold it spiritually by faith, which 

is the evidence of things not seen. 

Let us look unto Jesus, the author and finisher of our faith, 

and how he, after he had endured the cross, set down on the 

right hand of the majesty on high. Let us behold him clothed 

with his heavenly glory there.  And let our hearts be lifted up 

with exalting, admiring thoughts of him, therein joining with the 

disciples who beheld him with admiration as he ascended; and 

joining with the heavenly hosts who, when Christ was ascending 

and God proclaimed, “Ye gates lift up,” and they saw [him] 

coming in so glorious a manner, cry out again and again, “Who 

is this King of glory!”  The same that was answered to them, is 

made known to us: “The Lord strong and mighty, the Lord 

mighty in battle, the Lord of hosts; he is the King of glory,” that 

we may entertain a high and admiring esteem of him, worthy of 

such an one. As God hath exalted him above all, so let us in our 

honor, esteem and love [him] above father and mother, above 

our dearest enjoyments, above ourselves, [above the] whole 
 

18 MS: “3.” 
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world, [and] above our own lives, [counting them as] loss and 

dung. 

2. Let the people of Christ rejoice in and with their exalted 

Savior.  All that are Christ’s, both in heaven and earth, are called 

upon to rejoice on this occasion, as in the 68th Psalm, that is 

concerning Christ’s ascension. V. 3, “Let the righteous be glad; 

let them rejoice before God, yea, let them exceedingly rejoice.” 

How did all Israel rejoice on occasion of the carrying the ark 

into Mt. Sion, which was a figure of Christ’s ascension into 

heaven, with music and dancing and all manner of 

manifestations of joy.  And shall not the spiritual Israel rejoice in 

the antitype? 

God’s people, seeing they are one with Christ, should 

rejoice with heaven.  The day of Christ’s ascension was a day of 

great rejoicing with Christ, whereby a glorious joy followed his 

deep sorrow and dreadful sufferings. As David rejoiced 

exceedingly, His disciples should rejoice with their Master; his 

people should rejoice that their King, the spiritual David, as all 

Israel rejoiced with David, “has gone up with a shout.”  The 

Apostle says, I Cor. 12:26, “when one of the members is honored, 

[the rest should rejoice]; but much [more] when the head is 

honored, should all the members rejoice with the head.” 

Herein we should join with the heavenly hosts, who greatly 

rejoice.  ‘Tis fit when the Captain of our salvation, having 

conquered his people’s enemies, gloriously triumphs over them, 

that all his people should rejoice: because he ascends for them, 

whose enemies are conquered,[they] should triumph. John 16:6-

7, “It is expedient that I should go away.” John 14:28, “[and so] 

ye should rejoice together with him.” 

3. Let the people of Christ extol their ascended Savior in 

their praises.  In this also, let us join with the heavenly hosts, 

who praised and extolled.  Therefore the Psalmist speaks of 

Christ’s ascension, Ps.47:5, saying, “God is gone up with a 

shout.” 

Those that are truly Christ’s people belong to the same 

society {with him}, for all is but one family. Eph.3:15, “of whom 
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the whole family in heaven and earth are named.”  They should 

therefore join their praises. 

Herein, the people of Christ should do with respect to the 

ascension of Christ, as the people of Israel did on occasion of the 

carrying up the ark {to Mt. Sion}, who all united in praising God 

on that occasion. I Chron.15:28, “Thus all Israel brought up the 

ark of the covenant of the Lord with shouting. and with the 

sound of the cornet and with trumpets, and with cymbals, 

making a noise with psalteries and harps.”  

4.  Another way that we should glorify our Savior, who is 

entered into his glory, is by submitting to him.  If Christ be 

exalted so high, then we ought to be low before him; if he be 

exalted as so glorious a King, then we should exalt him by being 

willingly and joyfully subject to him.  When the Lord said unto 

our Lord Christ, “Sit thou on my right hand, till I make thine 

enemies thy footstool,” Ps.110:1-3, he said to him at the same 

time, “thy people shall be willing in the day of thy power.” 

{Therefore}, let this be verified in us.  Let us approve 

ourselves his willing people joyfully, obeying and serving this 

King of glory.  And let us set him high on the throne of our 

heart, every thought and imagination and inclination and 

affection, and every power and faculty, and every member of 

our bodies being made subject unto him. 

Again, 

Third.19 I would exhort [the people of Christ] earnestly to 

seek that they may be fitted to enter into glory with Christ. This 

is a benefit bestowed on some. Eph. 2:6, “raised us up together, 

and made us sit together.” 

But God’s manner is first to fit persons for so great and 

unspeakable a blessing, before he bestows it upon them.  I will 

here mention two things that are needful, in order to our being 

fit to be made partakers of the exaltation and glory of Christ: 

1. In order to this, it is needful that we should be of an 

humbled, lowly spirit. This we are often taught is a preparation 

for, and the way to glory and exaltation, Luke 18:14. Job 22:29, 
 

19 M.S. “4.” 
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“When men are cast down, then thou shalt say, [There is lifting 

up; and he shall save the humble person.” Jas. 4:6, “God resisteth 

the proud.” I Pet.5:5, “Humble yourselves under [the mighty 

hand of God].” 

The connection there is between humility and glorious 

exaltation remarkably appears in Christ, who was meek and 

lowly of heart; who with respect to humility was least of all and 

lowest of all, “humbled himself and became obedient unto 

death.” And we see what glory and exaltation was the 

consequence of this: “God hath highly exalted him [Philip. 2:28-

29].”  So you, if you would be partakers of {Christ’s exaltation}, 

you must be a partaker of Christ’s humility: seek to be of a meek, 

humble spirit, a lowly heart, contrite [and] poor in spirit. “Theirs 

is the kingdom of heaven” [Matt.5:3]. Walk humbly with God, 

humbly amongst men. 

2. In order [to being fit, we] should in our hearts and 

affections leave this world and ascend up with Christ to heaven, 

[be] weaned from the world and be heavenly minded. Christ, 

when he entered into his glory, he left this world, all of it, with 

all its glory, all its wealth; all its honors and possessions and 

splendid shows were left far below, under his feet.  So let us in 

our hearts ascend, and leave the world and all worldly vanities 

in like manner, as far below our feet as Christ did when he 

ascended into the highest heaven.    

And let not our hearts only leave the world as Christ did, 

but to go where Christ did, viz., to heaven.  Let our hearts be 

there where Christ is, in the same world of holiness and 

immortal glory. Let our souls mount up thither on spiritual 

wings, even the wings of the heavenly graces of the Spirit of 

God.  

If we love the Lord Jesus Christ, it will be thus. Our hearts 

will be where he is, in heaven, and not in this world, because 

Christ is not here.  If we thus ascend in our hearts beforehand, it 

will be a sure token {that we will} ascend in person  

[The] 

III. [Third] and last Use, may be of Consolation to those who 

are humble, contrite, heavenly minded Christians, and so are in 
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some measure meet {to ascend with Christ}.  It may well be 

matter of great comfort and exceeding joy to you, that Christ 

[has ascended to heaven.]  

Examine yourself, whether you are of such a spirit.  Are you 

{humble and lowly}? If it be thus with you, you have cause to 

rejoice with exceeding joy. 

For such as you is it, that Christ is ascended. He brought 

your name, written in his heart, when he came down {from 

heaven}; and he carried your name again [when he ascended]. 

It may be a great comfort to you, in whatever case you are, 

that you have a Savior that is entered {into glory}. 

You have an advocate in heaven. 

He has received gifts [for you]. 

He has taken possession of glory in your name, prayed that 

you might be with him, promised that he will come and take you 

to himself.  

Whatever your case, it need not sink {your spirit, for} God 

will exalt you in due time.   
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Headnote to II Cor. 9:15, #433 

Edwards first sketched out the idea for this sermon, dated May 

1737, in an entry in Sermon Notebook “14,” entry no. [97]: 

 

Thanks be to G. for his unspeakable Gift 

____________ 

doc. that J the Gift of Jesus X was an unspea 

kable Gift.     see Mastrict. p. 553. & in several  

other places. 

SACRAMENT. 

The reference to “Mastrict” is to Edwards’ favorite 

theologian, Petrus van Mastricht, and his Theoretica-Practica 

Theologia (1699). Page 553 in that work is part of a practical 

section of the chapter on the “Death of the Mediator” 

(V.12.xxxvi). The death of Christ, according to Mastricht, ought 

to invoke obedience, submission, humbleness and charity in 

one's life. The “several other places” Edwards intends are 

probably other practical sections in the work pointing to themes 

such as obedience, meekness, humility, and love, which are 

characteristic of “living unto God.”  

Edwards’ initial sketch, too, identifies this sermon as one to 

be preached preparatory to, or on, a sacrament day. The 

structure of the sermon, which asks listeners to consider the gift 

of Christ, and the sacrifices made by both Father and Son, is 

built on transitions: “And not only so, . . . ,” “Nor is . . . ,” “And 

that, . . .” The crescendoing rhetoric, with its christocentric 

focus, lends to the sermon a meditative but earnest tone suitable 

for such an occasion. Edwards’ aim is to encourage his listeners 

intellectually and affectionately to fall in love with Christ, 

believing this would work itself out in the interior and exterior 

aspects of their lives.  

*  *  *  *  * 

This manuscript, six duodecimo leaves and a tipped-in scrap, 

presents a couple of puzzles. First, it includes two Applications, 

one (L. 9) outlinish, and the other (LL. 10-13) fully written out. 

The former was most likely composed as a unit with the 
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preceding Doctrine. The latter, however, was originally part of 

the sermon on Rom. 5:7-8 (no. 191), dating from the spring of 

1731, with the Doctrine, “There never was any love that could 

be paralleled with the dying love of Christ.”  

Secondly, L. 5 is a discarded prayer bid on the back of 

which JE wrote some outlinish statements that are in the same 

ink and hand as the outlined Application, and may have 

originally been positioned in the MS after L. 9. The person 

offering the prayer bid, Thankful Clesson, b. 1718, married 

Nathaniel Day of Northampton on Jan. 20, 1737, meaning that 

Edwards most likely wrote on this leaf at or near the same time 

as the main body of the text.  

We can conjecture, therefore, that originally JE wrote the 

Doctrinal part of the sermon, with the outlined Application, and 

the notes on the back of the prayer bid, in 1737 as a whole, and 

later cannabilized the Application from the earlier sermon for a 

repreaching at an unspecified date. 20 

 

 

God’s Unspeakable Gift 
 

II Corinthians 9:15. 

Thanks be unto God for his unspeakable gift.  

 

In this and the preceding chapter, the Apostle had been 

insisting on the contribution that was made, and about to be 

made, in the churches abroad for the poor saints in Judea, and 

exhorting the Corinthians much to cheerfulness and liberality in 

doing their part.  And to this end, in this chapter he puts them 

in mind how he had boasted of them to those of Macedonia, 

and what great expectations they had concerning ‘em from 
 

20 Transcribed, edited & Headnote provided by: 

Jonathan Edwards Center @ Yale University (http://edwards.yale.edu/),  

Kenneth Minkema, Oshea Davis.  2010 

http://edwards.yale.edu/
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what he had told ‘em21 of ‘em; which would be much 

disappointed and to his and their shame, if they were not free. 

And also tells ‘em that the more liberal they are, the greater 

reward they shall have; and further to encourage ‘em, puts 

them in mind that God is able to supply all their wants, that 

they need not be afraid that by their liberality they shall bring 

themselves to want. 

And [he] also tells ‘em how much it will redound to the 

glory of God, by causing many thanksgivings to God, when 

both the saints that receive their kindness, and other saints that 

hear of it in other parts of the world, will be exhorted by it to 

joyfully praise and glorify God. And not only so, but it would 

redound to their own benefit by others’ prayers for ‘em; it 

would especially stir up the saints, that they relieve by their 

charity, to pray for the prosperity of those that had shown ‘em 

kindness. 

But then the Apostle concludes his whole discourse on this 

subject of their giving to their fellow saints, with the words of 

the text: “Thanks be unto God for his unspeakable gift.” 

The Apostle had been insisting on the gifts of professing 

Christians one to another, and exhorting [them] to be liberal in 

such gifts; and concludes with suggesting the22 consideration of 

God’s unspeakable gift, and the gratitude we owe to God, as the 

greatest enforcement to such a duty, and the best pattern and 

guide to us in it. He puts them in mind how much God has 

given to them, [that] they may be the more ready to be free in 

their gifts to their fellow creatures. 

Observation. 1. Who it is that is here spoken of, viz., the Lord 

Jesus Christ. 

[Obs.] 2. In what quality or under what consideration he is 

here mentioned, viz., as the gift of God. We very often read of 

God’s giving his Son, and Christ giving himself. 

[Obs.] 3.  What kind of gift and how great a gift this is, viz., 

an unspeakable gift. God, in giving him to them, had given 
 

21 I.e. Macedonians 
22 MS: “the?” 
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them infinitely more than they were required to give to their 

fellow Christians, and infinitely more than the Apostle had 

been exhorting them to give. He only exhorted them to give 

some part of their worldly goods for the supply of their 

brethren’s necessity, and that not so as to impoverish 

themselves. But God had given them his own Son, and Christ 

had given himself, so as to make himself poor for them; as the 

Apostle observes in the foregoing chapter, v. 9, “For ye know 

the grace of our Lord Jesus Christ, that, though he was rich, yet 

for your sakes he became poor, that ye through his poverty 

might be rich.” 

[Obs.] 4. The duty incumbent on us towards God for this 

gift, viz., thankfulness and praise. The Apostle himself gives 

praise to God for it, and also puts the Corinthians in mind how 

much they are obliged to do likewise, signifying how much 

they are obliged freely to give to others, as they would in any 

tolerable measure manifest their thankfulness to God for what 

he has given to them.  

 

DOCTRINE. 

The Lord Jesus Christ is an unspeakable gift. 

 

This gift is the gift of God both as it is the gift of God the Father 

and also as it is the gift of the son in his giving himself, and I 

shall show it to be an unspeakable gift in both these respects. 

I. The gift of Christ is an unspeakable gift, if we consider 

him as the gift of God the Father. And this may appear by 

several considerations: 

First. If we consider who he is that gave, who is the most 

high and self-sufficient God, a being infinitely above all, a being 

infinitely above men, and not only mean or ordinary men, but 

infinitely above the greatest earthly princes; and not only so, 

but also infinitely above angels, that excel in strength and 

wisdom, yea, infinitely above the highest of the angels. And not 

only above their natures, but his glory [is] infinitely above their 

understandings, so that ‘tis but little that they know of him. 
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He that has given us that gift is God, blessed 

forevermore, and has been infinitely happy from all eternity, 

and stands in no need of us, nor of anything. He was infinitely 

happy before the world was created, and is unchangeable in 

happiness, so that none can add to it or diminish from it. He is 

infinitely happy in himself, and not in another, and is the 

fountain of all good. All receive all from him, but he receives 

nothing from any; all depend absolutely and universally on 

him, but he depends on none. It makes the creature happy to 

love and praise and serve him: this is the happiness of men and 

angels; but he receives no addition of happiness by it. It renders 

the creature miserable to despise him and sin against him, but it 

don’t hurt him. 

Second. Who the person is that he has given, and that is his 

infinitely glorious, only begotten and so dearly beloved Son. 

What is given us is not some precious earthly jewel, nor is it a 

vast treasure of silver and gold. Nor is the person that he has 

given us some mere man that is great and honorable, some 

person of noble extract, some great prince or some very eminent 

saint, such as Moses or Joshua, or David or Solomon. Nor is the 

person that he has given a created angel, a creature far more 

excellent, more wise and holy than any mere mortal man. Nor 

is the person that he has given us only God’s friend or special 

favorite, and greatly beloved, such as was Abraham and Daniel 

and the apostle John, or some peculiarly beloved and favorite 

angel. But he has given us his Son, and that not any adopted 

son, nor any son by creation, and by the image of God put upon 

him--as Adam is called the son of God, and as the angels are 

called the sons of God--nor any son by regeneration, as the 

saints are, but his own natural Son. And that, not one son out of 

many, not the chief or first born or best beloved of many natural 

sons, but his only begotten Son. And that, not a rebellious son, 

such as Absalom was, and yet so dearly beloved by his father; 

but a Son that infinitely loved and honored his Father. A Son 

between whom and his Father there never had been any jar or 

misunderstanding, but perfect harmony and union, and infinite 

love and delight, from all eternity: the Father being infinitely 

happy in his Son, setting his heart upon him and infinitely 
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delighting in him, and the Son also infinitely delighting and 

rejoicing in the Father. Prov. 8:30, “Then I was by him, as one 

brought up with him: and I was daily his delight, rejoicing 

always before him.” And a Son that was so delighted in by the 

Father, not out of any groundless and extravagant fondness, as 

it is sometimes in earthly parents towards their children; but a 

Son that was worthy of this love of his Father, and infinitely 

deserving of it, having infinite glory and excellency and 

loveliness to render him  worthy of it: for he was the brightness 

of his Father’s glory, and the express image of his person. A Son 

who was not only as near to his Father as natural children are to 

their own earthly parents, but infinitely nearer: for though 

earthly parents are the occasion of the beings of their natural 

[children], yet their children are distinct beings from them. The 

father and the child are two entirely distinct beings, capable of 

being separated, yea, and of being alienated one from another. 

But God’s Son is so near to the Father, that he is the very same 

substance, the same being and essence; the Father is in him, and 

he is in the Father. Such a person as this, is he that is given. 

Third. The unspeakableness of the gift will appear, if we 

consider the manner how he was given, viz., given in our 

nature, to die for us. He was not4 given only to be for us, for our 

benefit, to take care of us, and that we should have a special 

propriety; norNN to remain only in heaven, subsisting only in 

the divine nature. Nor was he only sent down into this lower 

world for us, here to manifest himself in some external symbols 

of his presence, as in a pillar of cloud and fire, and sometimes 

appearing in a visible form; or manifesting himself by an 

audible voice, as he was present amongst the children of Israel--

though that was great and wonderful mercy. But he was given 

to us by being sent into the world actually to assume our 

nature, so as to be a real man, that we might have him to be 

tabernacling amongst us, and have this gift as one of us; and 

therefore, he was born of a woman as we are, and was nursed 

and brought up and nourished as we are. 
 

N MS: “not only.” 
NN MS: “but.” 
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And23 he was not given to us in our nature in its first 

and most perfect state, as it was before the fall, when it was in 

perfect beauty and strength and under none of those infirmities 

‘tis subject to since; but he was given to us in our nature, in its 

poor, weak, broken state, such a state as we have it in since we 

have ruined ourselves by the fall. And he was made like to us in 

all things, sin only excepted.  

And when he was thus given [to] us in our nature, and was 

born under our natural infirmities,24 he was not born of any 

noble race or in any royal family, of some princess and in some 

palace; but he was born of a poor virgin, who because she was 

despised for poverty, had no better place to betake herself to, 

when her travail came, than a stable. 

And when he was thus sent into the world and given to us 

in our nature, he was not given to us only that he might be our 

teacher and prophet, as Moses was given to the children of 

Israel. Nor was he given to us only to be our king, as David and 

Solomon were given to the people of God, and in whom they 

were very happy. But he was given to us to suffer for us: and 

not only to suffer great afflictions in life, such as poverty and 

reproach, and contempt and hatred, hunger and thirst, and the 

temptation of the devil, but to suffer death. He was given to us 

to be killed for us. He was given to us not only to die, but to be 

slain, to die a violent death, to fall into the hands of his enemies, 

to be murdered by them. And not only to die, but to die the 

most ignominious death, the death of the cross: there perhaps 

never was any sort of execution looked upon25 so ignominious, 
 

23 JE drew a vertical line in the left margin beside this paragraph, 

probably to highlight it for repreaching.   
24 MS: infirmities  all that are sinless  he was.”  
25 This leaf is made from a discarded prayer bid, which reads: 

 

thankfull Cleson being Raised from 

a daingirus bed of sickness to such 

a meser of health as to wait upon 

God in his hous again she with 
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as the death of the cross. Nor was he given only to suffer the 

most ignominious, but [a] most cruel and tormenting sort of 

death. And besides the cruelty in his death, there was 

innumerable cruelties and mockingsNNN that he underwent 

before. Nor was he only given to bear a most cruel temporal 

death for us in his body, but to be made a curse for us, and to 

endure the terrible wrath of God in his soul. Thus was the Son 

of God given for us. 

Fourth.26 The unspeakableness of the gift may appear, if we 

consider to whom this gift is given: an infinitely inferior and 

unworthy creature. Those that this gift was bestowed upon was 

not God’s equal; as sometimes27 princes will send great and 

costly presents one to another, and as great men, for their own 

honor, will be very pompous and magnificent in what they give 

one another. Nor was it bestowed upon any that can ever 

requite him again; as Christ tells us rich men will sometimes 

give to rich men, expecting to be requited again in the same 

kind, Luke 14:12. God has no equals. There are none but what 

are infinitely below him; all other beings are nothing before 

him. They are all his creatures. And the most excellent and 

exalted of ‘em can’t requite him for his kindness. They can 

receive that which is profitable to them, but can’t give him 

anything that is profitable to him. 

But then beside, this gift was not bestowed on any of the 

most excellent kind of creatures.  It was not bestowed on the 
 

har Parans desier that gods name 

may be praised in the Congregation 

for so grate a marsey. 

 

Thankful Clesson was b. July 4, 1718, the daughter of Samuel and Abigail 

Bushrod Clesson of Northampton; she married Nathaniel Day on Jan. 20, 

1737, and died in 1754, having given birth to four children.  
NNN MS: “mockings &.” 
26 MS: “3.” This and the subsequent point are changed to reflect correct 

numbering. 
27 M.S. “or somethings” 
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angels--bright spirits that are as a flame of fire, that excel in 

strength and wisdom--but it was bestowed on men that dwell 

in the earth: creatures that dwell in houses of clay, and have 

their foundations in the dust; and are poor, weak creatures; are 

as the grass of the field that today is, and tomorrow is cast into 

the oven; that are a blast of wind that passeth away; that are 

crushed before the moth; that [are] poor, ignorant, short-sighted 

creatures.  

Nor was this gift only bestowed on such poor, mean, vain, 

worthless creatures, but upon defiled, filthy creatures, with that 

filth that is most abominable to God; and not only defiled, but 

all over defiled, full of abomination, having no loveliness, 

nothing but deformity. God gave this gift not only to deformed 

creatures, but to those whose deformity consisted in direct 

opposition to him. He bestowed this gift on rebels and enemies, 

they that refused to obey him, and had set themselves against 

him. He did [not] only bestow it on enemies, but on mortal 

enemies, those that were full of mortal enmity against him. He 

gave his Son to be killed for them who had enmity enough 

against him to kill him, if that were possible. And he gave 

Christ to be killed for some of those that did actually murder 

him. 

Fifth. The unspeakableness of the gift will appear, if we 

consider to what purposes this gift was bestowed upon us, viz., 

not only to lessen our debt and lighten our punishment, but 

wholly to deliver us, to set us free from eternal misery and 

destruction, and to remove all that wrath that we had deserved. 

And not only so, but to purchase happiness for us: and 

that not any earthly happiness and prosperity, but a spiritual 

happiness, that we might be sanctified and changed from 

loathsome and hateful creatures, that we might have the blessed 

lovely image of God on our souls, and might be the children of 

God, and might have communion with God. And not only that 

we might have those spiritual blessings while we live in this 

world, but that we might be made perfectly holy hereafter, and 

there possess not an earthly but an heavenly kingdom and 

crown of glory, that fadeth not away. 
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He ben’t given to us to purchase for us earthly pleasures, 

but those spiritual, glorious pleasures that are at his right hand 

in heaven. He han’t {been given to us} to purchase earthly 

honor, but the honor of being kings and princes and joint-heirs 

with Christ [Rom. 8:17], and shining forth “as the sun in the 

kingdom of their Father” [Matt. 13:43]. He han’t only {given 

him} to purchase that our souls might be happy after our bodies 

are dead, but that our bodies also might be raised again and 

both be glorified together. 

He han’t only {been given to us} to purchase, that we might 

return to as great happiness as our first parents had before the 

fall in an earthly paradise, but a far greater and more glorious 

happiness in the “heavenly places in Christ” [Eph. 1:3]; yea, 

greater than Adam would have attained to, if he had stood. 

And he han’t only purchased that we should possess the 

whole world, but, which [is] infinitely more than all, that we 

should have God for our portion, that he, with all his divine 

perfections, might be ours; so that we may glory in him, and 

say, He is the portion of our inheritance and our cup [Ps. 16:5]. 

Not only so to be ours, that we may have a great degree of the 

enjoyment of him, but that we may have a perfect enjoyment {of 

him}, without restraint {or let}; as near as we wish {to be}; [to] 

enjoy as much as we wish {of him}; as much as we are capable 

of {enjoying him}. Not only that we might enjoy this happiness 

and glory for a long time, for many ages or many thousands of 

ages, but forever and ever.  

II. ‘Tis an unspeakable gift, if we consider [it] as the gift of 

the Son.  As the gift of God, it may be considered both as the 

gift of the Father and Son, who are both God.  

Several of the same considerations that set forth the 

unspeakableness of the gift as the gift of the Father, do so also 

as the gift of the Son.  

I shall, therefore, mention but these three things, viz., 1. 

How costly [it was] to him; 2. [How] gainful to us; 3. [How] 

great [was his] cheerfulness [in it]. 

First. So costly a gift to him. [Christ] not only gave his 

possessions, {but he gave himself}. The gifts he bestowed on 
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man in innocency were not costly; {his gifts to the} angels {were 

not costly}. He has great possessions; {they are infinite}. Not 

only [did he] give a great part of them, {he gave at great cost to 

himself}. Men’s munificence appears in that {they give at cost to 

themselves}. Nor has he given so little of all his possessions.  

{He} gave up his ease. {He had} many griefs {and sorrows 

[Is. 53:3]}. 

His temporal honor {he gave} to be trampled on.  

His blood, his precious blood.  

His body.  

His precious life.  

His precious soul [he gave], in some sort, into the hands of 

the devil, {and fully} into the hands of divine wrath. 

Second. How gainful to us. [He] made himself poor, that we 

“through his poverty might be rich” [II Cor. 8:9]. 

Third. With what cheerfulness. John 10:18, “no man taketh it 

from me.”28 

 

APPLICATION. 

 

I.  Hence their sin is unspeakable that won’t accept this gift 

when offered ‘em. 

II.29 To exhort [us] to be willing to do our part in giving to 

God, {both} to God and to Christ. 

 In four respects: 

 First. In giving him our hearts, our supreme love. 

Second. Give him praise. 

Third. Give alms. God and Christ look on it as given to them. 

Fourth. Give ourselves. 

 

Motives 
 

28 At this point the rest of the leaf is blank.  
29 The M.S. read “3.” 
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1. If we give Christ this much, how little is such a gift in 

comparison? 

2. This unspeakable gift [is] given to [the] most 

undeserving, [yet] God is infinitely worthy. 

3. What he has a right to already. 

4. God gave unsought for. 

5. God gave not for his profit but ours. If we give, [it is] only 

for our own [profit]. 

6. God gave to suffer for us. If we give, it will be to be 

exalted.30 

[Consider:] 

How31 great a thing was it thus to give his Son?  

How would it grieve parents to spare one child out of many?  

How would it grieve a parent to stand by and see a child 

cruelly tormented? A pleasant child, an obedient, dutiful child?  

How did it grieve Hagar when she thought her son would 

perish with thirst?  

[How did it] grieve Jacob when he thought Joseph was torn in 

pieces?  

[How] did it grieve David when Absalom was slain though 

rebellious[ness]? 

How wonderful then was the life [of the Son of God]? If the 

love of Abraham was so great in being willing to offer up his 

only son by promise to God when called for, [then how great 

was the love of God to offer his only Son]?  

 

 

Appendix: Application from Sermon on Rom. 5:7-8 (1731). 

 
 

30 The bottom half of L. 8v. is blank.  
31 This series of statements, written on the verso of the leaf containing 

the prayer bid, appears to be part of the original Application; the 

placement here, however, is conjectural.  
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The Improvement I would make of this doctrine of the 

unparalleled love of Jesus Christ, is to move and exercise all 

that wear the name of Christians to love the Lord Jesus Christ. 

If the love of Christ is such that there never was any that 

could be paralleled with it, then if we don’t love Christ, our 

ingratitude and baseness will be as unparalleled as his love. 

Such love as this, one would think, should be enough to 

overpower and dissolve the most ungrateful and hard heart. 

Every particular that has been mentioned, as it shows the 

unparalleled wonderfulness of the love of Christ to man, so it 

lays an unspeakable obligation upon us to love. 

That one so great, so high, and so full and self-sufficient, 

and happy and holy, should set his love upon us, so low and 

despicable, so impotent and unprofitable, so unlovely and 

deformed, and that so injured and provoked him, and that so 

hated him; that he should pity us under the calamities that were 

our just deserts, that by our own wickedness and provocation 

had brought ourselves into; that such a thing should enter into 

his heart, as being tormented to death for us, that we might be 

delivered from our just shame and from our distressed 

condition, and might be brought to undeserved honor and 

blessedness in the enjoyment of him, will surely be enough to 

move and draw our hearts, if we han’t hearts like the hearts of 

devils for ingratitude and baseness.  

But I will offer some things further for Motives to this duty 

of loving the Lord Jesus Christ:  

First. Let it be considered how much more cause we have to 

love Christ, than he had to love us. We were under a necessity 

of his love; we could not do without it. If he had not loved men, 

it would have been better for them if they never had been born; 

but he was under no obligation to love us. He might have 

neglected, yea, he might have hated us forever without being 

unjust, without the least disparagement to his holiness and 

divine glory. There was no cause why he should love us, but his 

own mere good pleasure. But the case is not so with us: we are 

obligated in justice to love him, by all the strongest bonds that 

can be.  
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Christ loved us when we were infinitely below him: and 

shall not we love him who is infinitely above us, especially now 

he is come down from his height to us, as it were equalized 

himself with us, that he32 may be more in the way of our love? It 

was a great humbling of himself for Christ to love such as we; it 

was descending from the highest height. But if we love Jesus 

Christ, we shall therein ascend; our affections will be exalted to 

the most honorable object that possibly they can be fixed upon. 

It is a great honor that Christ does us, that he is ready to accept 

our love. We were so little and inconsiderable, that there was no 

proportion between us and the respect of Christ, for we were so 

small and so much below him; but the disproportion is as great, 

but the right reverse, with respect to our love and Christ, he is 

so much above it. 

Christ loved us when he could receive no addition by us. If 

we are added to him, he is not the greater or the better: for he is 

infinite and all-sufficient, and can’t be added to--though he is 

graciously pleased, having set his love upon us, not to look 

upon himself [as] complete [without us]. But if we love Jesus 

Christ, it will be on the contrary exceedingly: if we love him 

and he be ours, we shall not only be added, but we shall be 

made-–we shall as it were come out of nothing into being. It 

will be a far greater exaltation than if we were from beggars 

turned to potent monarchs.  

Christ loved us when we were utterly incapable of 

benefiting him.N4 Our love could be no benefit to him, but ‘tis 

the reverse with respect to us if we love Christ; none is so able 

to benefit us as he. He is able to do all things for us that we do 

or can need or desire. 

Christ stood in no need of us, but we do stand in necessity 

of Christ.  There never was any that gained so much by their 

choice of the object of their love, as men do when they choose 

Christ and set their love upon him. 
 

32 M.S. reads “we” 
N4 MS: “X.” 
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Christ loved us when there was no loveliness to draw his 

love. There was nothing attractive to be seen in us; all was 

repulsive. We had nothing amiable or any way desirable in us; 

all was abominable to his pure eyes. But Christ has infinite 

loveliness to win and draw our love. He is the brightness of 

God’s glory. He is the bright and morning star in the spiritual 

firmament. He is more excellent than the angels of heaven. He 

is amongst them for amiable[ness] and divine beauty, as the sun 

is among the stars. In beholding his beauty, the angels do day 

and night as it were entertain and feast their souls, and in 

celebrating of it do they continually employ their praises.  Nor 

yet have the songs of angels ever declared all the excellency of 

Jesus Christ: for it is beyond their songs and beyond the 

thoughts of those bright intelligences to reach it. That blessed 

society above have been continually employed in this work of 

meditating on and describing the beauty and amiableness of the 

Son of God, but have never yet, nor ever will, comprehend it or 

fully describe it. 

His excellency is such that beholding and enjoying of it will 

yield a soul-satisfying delight--more delight and pleasure in 

one hour, without doubt, than this world, with all that it has, 

can afford in seventy years. Yea, if it won’t afford more in a 

minute or second of time, it won’t be from want of excellency or 

beauty, but from want of power perfectly to behold it; but it 

won’t be from scantiness in the object, but from the scantiness 

of the capacity of him who beholds and enjoys. 

Christ set his love upon us, that had never done anything to 

gain his love. We did not show any love to him, and indeed, we 

had none, but instead of that had enmity against him.  But ‘tis 

contrary with respect to us: he has done much for us; he has 

been merciful and gracious to us exceedingly. We never did 

anything for him, and yet he loved us, andN5 he has done great 

and wonderful things for us. 

Second. Consider this, that from the greatness and 

wonderfulness of Christ’s love, we may be assured that our 
 

N5 MS: “but.” 
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love will be accepted. There is this encouragement for us to 

make choice of Christ, and set our love upon him: if Christ has 

so loved men, as to suffer so much for them, there is no danger 

of their not being accepted in their love to him. It won’t be 

looked upon by Christ as too much boldness for us to choose 

him for our beloved. But instead of that,  

Third. Christ is an importunate suitor for our love. 

Agreeable to his other condescension in dying for sinners, he 

also condescends to woo them, to invite them to come to him, 

and to yield their hearts to him. He knocks at the door of their 

hearts. Cant. 5:2, “‘Tis the voice of my beloved that knocketh, 

saying, Open unto me, for my head is filled with dew, and my 

locks with the drops of the night.” And Rev. 3:20, “Behold, I 

stand at the door, and knock: if any man hear my voice, and 

open the door, I will come in to him, and will sup with him, and 

he with me.” 

Christ has sent forth his ministers for this purpose, in his 

stead, to beseech men to close with him and yield to his suits. 

He invites those that thirst to come unto him, and to receive the 

great blessings which he has purchased for them; to come, “buy 

wine and milk without money and without price”; to come, that 

their souls may delight themselves in fatness [Is. 55:1-2]. 

Thus Christ woos the hearts of sinners from sabbath to 

Sabbath. He repeats his calls and invitations.  

And the gifts of providence, which are bestowed, are as 

means to allure them. Christ woos men by the blessings of his 

common providence, when he gives them outward comforts 

and enjoyments of one kind or other. 

Hearken, therefore, unto Jesus Christ. It will be strange if all 

he does, and all he says, will have no impression upon you, to 

draw your heart. When he calls, rise up and joyfully receive 

him; don’t let the door of your heart continue hard, and your 

soul shut up against your Savior.  

Fourth. Consider, that to live in love to the Lord Jesus Christ, 

is the way to live the pleasantest life in the earth: that will be the 

way to enjoy sweet communion with Jesus Christ. It is the most 

delightful entertainment to the soul, spiritually to view the 



T h e  K i n g d o m  O f  T h e  S o n  O f  H i s  L o v e  |   51 

beauties and glories of such a Beloved. It is a pleasant exercise 

to have the heart going forth in love to such a blessed one, and 

pleasant is it to receive the testimonies of his love. His love is 

better than wine; the king will bring those that love him into his 

chambers, and they shall be glad and rejoice in him, and 

remember his love more than wine [Cant. 1:2, 4]. Christ is “as 

the apple tree amongst the trees of the wood,” under whose 

shadow the saints may sit “with great delight” [Cant. 2:3]. 

Fifth. There is this encouragement also for us to set our love 

upon Christ: that if we do, he is willing to be enjoyed by us as 

fully as the soul can desire or is capable of. Amongst men, those 

that are great and noble, they are [out] of the way of the mean 

and ordinary kind of people; there is scarcely any such thing as 

a peasant’s falling in love with a princess, because he don’t look 

upon [it] as a thing possible, that he should ever come to the 

enjoyment of such as are so much above him. 

But Christ, though he be so much higher than the highest, 

yet is willing to be freely and fully enjoyed by us poor, mortal 

men. He stands ready to honor us, so much as to admit us into 

his society and conversation, to admit us to be his friends and 

companions, and communicate himself freely and fully to us.33 

There shall be no restraints, but those that love him may enjoy 

him in the utmost liberty and fullness. Christ came and took 

upon him our nature partly for this purpose, that he might be 

nearer to us, and we might be under greater advantages most 

familiarly to enjoy. None can tell the intimacy with which 

believers enjoy Christ in the heavenly world. 

 

 

 

 

 
 

33 JE deletes: “To embrace us to his arms, and admit to the most free 

and infinite enjoyment.” 
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CHRIST SHALL RULE IN THE MIDST 
OF HIS ENEMIES 

 

Headnote to Ps.110:2, #282 

This lecture from May 1733 delineates the nature of 

Christ’s rule after coming into his kingdom after his ascension––

specifically his rule over his enemies––and the fulfillment of that 

rule after the judgment occurs. Though he is surrounded by foes, 

Christ nonetheless rules and shall rule, in spite of devils, 

multitudes of sinners, “great ones” and “heathen lords,” and 

Antichrist. His opposers will not be able to hinder his rule, 

because they will be governed by him no matter what they do; 

whether voluntarily or involuntarily, they will be “in 

subjection.” Herein, Christ’s purposes for them will be fulfilled, 

and they are in his power. Indeed, God’s power is most manifest 

in the way that Christ overcomes and will overcome the “utmost 

opposition.” God the Father has determined that the Son shall 

have dominion as his Son and heir, and in reward for his work 

of redemption. And Christ has infinite power of his own to 

maintain that dominion.  

Edwards asks his listeners to consider in what ways they 

may act the part of enemies to Christ. They can avoid this if they 

accept Christ as their king. If they refuse, they only secure their 

own misery. Consider, on the other hand, the happiness of those 

who willingly submit to Christ, whose government is not slavish 

but consistent with the “most perfect liberty.” Interesting, 

obtaining liberty is achieved only by subjecting oneself to Christ. 

Christ disposes his power for the happiness of believers, who, by 

becoming servants, will rule with Christ.  

*  *  *  *  * 

The manuscript is twelve duodecimo leaves. At the top of the 
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first page is Edwards’ notation, “Lecture, May 1733.” The fourth 

leaf, with only a small part of the recto utilized, was tipped in. 

Edwards repositioned several passages via cue marks.34  

 

 

CHRIST SHALL RULE IN THE MIDST OF HIS ENEMIES 

 

Psalm 110:2.   

The Lord shall send the rod of thy strength out of Zion: rule thou in the 

midst of thine enemies. 

 

 This psalm is prophetical of Christ’s exaltation and the 

success of this gospel and glory of his kingdom, that was 

consequent on his death and resurrection. When Christ arose 

from the dead and ascended into heaven, then did God say to 

him, as in the 1st verse, “Sit thou at my right hand, until I make 

thine enemies thy footstool.” As those words are applied in Acts 

2:32, etc., “This Jesus hath God raised up, whereof we all are 

witnesses. Therefore being by the right hand of God exalted, and 

having received of the Father the promise of the Holy Ghost, he 

hath shed forth this, which ye now see and hear. For David is 

not ascended into the heavens: but he saith himself, The Lord 

said unto my Lord, Sit thou on my right hand, until I make thy 

foes thy footstool.” 

 When Christ ascended, he was visibly inaugurated into 

his mediatorial kingdom and glory; then, after he had gone 

through the labors of the arduous work of our redemption, did 

as God-man in a glorious manner take possession of the 

kingdom that the Father had promised, and began the actual 

administration of his regal power with conspicuous and 

unveiled glory. 
 

34 Transcribed, Edited & Headnote provided by:  

Jonathan Edwards Center @ Yale University (http://edwards.yale.edu/),  

Kenneth Minkema, Oshea Davis.  2013    

 

http://edwards.yale.edu/
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 The Psalmist in this place mentions a twofold and very 

different exercise of this power, viz., with respect to his enemies 

and with respect to his people. The exercise of his regal power 

with respect to his enemies, is expressed here by their being 

made his footstool, and his ruling in the midst of them.  

 The exercise of regal power over his people, is expressed 

in the words following the verse of the text: “thy people shall be 

willing in the day of thy power, in the beauties of holiness from 

the womb of the morning” [v. 3]. 

 Which was gloriously fulfilled by that great success of 

the gospel in the primitive times of the church, soon after 

Christ’s ascension; which perhaps is what is here called the time 

of Christ’s youth, being soon after Christ’s appearance in the 

flesh and his resurrection, and in the beginnings or youth of the 

Christian church, or Christ mystical.  

 The multitude of dewy drops, which appear on the face 

of the earth when the morning appears and the sun arises, well 

represent the multitude of saints as souls sanctified by the Word 

of God, which drops on men’s souls as the rain, and “distills as 

the dew on the tender herb” [Deut. 32:2]. In the morning of the 

gospel, and upon the first rising of the “sun of righteousness” 

[Mal. 4:2], the people of God are compared to the dew, in Mic. 

5:7. 

 When God the Father in the text says to the Son, “Rule 

thou in the midst of thine enemies,” it may be understood either 

that he should rule in the midst of those who were once his 

enemies, that they being conquered by his power and grace 

should submit themselves unto him, and that he should set up 

the kingdom amongst those that had been his enemies; and so 

the following words in the next verse, “thy people shall be 

willing in the day of thy power,” will be exegetical of those: as 

much as to say, “Though they were enemies, yet by thy power 

they shall be made thy willing people.”  

 Or it may be understood of those that remain his 

enemies: and this better agrees with what is said elsewhere in 

the psalm when his enemies are spoken of, as in the preceding 

verse, “Sit thou on my right hand, till I make thine enemies thy 
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footstool”; and in the 5th and 6th verse, “The Lord at thy right 

hand shall strike through kings.” 

 It also better agrees with what is elsewhere said of Christ 

ruling over his enemies. Second psalm, 9th [verse], “Thou shalt 

break them with a rod of iron; thou shalt dash them in pieces 

like a potter’s vessel”; which is rendered in Rev. 2:27, “He shall 

rule them with a rod of iron.”  

 And then it seems to be the design of the Psalmist here to 

set forth Christ’s dominion both over his own people and over 

his enemies: over his enemies in this verse, and over his people 

in the following.  

 

DOCTRINE. 

Christ shall rule in the midst of his enemies. 

 

 This is true in two senses, viz.:  

 I. Christ shall rule in spite of his enemies, though he be as 

it were in the midst of enemies all around. 

 Christ don’t reign with the consent and goodwill of all. 

The devils in hell, the principal and powers of the infernal 

world, do violently oppose Christ’s government; they have 

always from the beginning of the world opposed it with all their 

strength, and with all the subtilty they are masters of, and have 

laid their heads together and united their strength to hinder or 

overthrow Christ’s dominion. This is the design that the armies 

of hell are busied about, and that they have wholly employed 

themselves in for more than this 5,000 years. 

 And there are multitudes on earth that join with the 

devils in this, and do also oppose Christ reigning; the greater 

part of mankind have always listed themselves into Satan’s 

army. There are, and always have been among men, many secret 

enemies: many that are like Judas, that bear the name of 

disciples, but are enemies and traitors. And there are many 

open, professed enemies.  

 Many of the great ones of the earth have vehemently set 

themselves against the dominion of Christ, men of great power 
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and policy. Christ’s dominion was vehemently opposed when he 

was on earth by the Jews, and especially by the great men among 

them; the scribes and Pharisees and priests were his most 

implacable enemies, and proceeded so far in their opposition of 

his dominion that they killed him, put him to a cruel death. 

 But yet, Christ reigned in spite of them, in the sight and 

even in the midst of those enemies. Though they killed [him], yet 

that could not hinder his ruling. God raised him up from the 

dead and exalted him with his own right hand, and made that 

same Jesus whom they crucified both Lord [and] Christ [Eph. 

1:20, Acts 2:36], and caused his kingdom gloriously to flourish, 

notwithstanding all that they could do. 

 There have been many kings and powerful monarchs 

that have violently opposed Christ’s reigning. Many of the 

heathen Romans, that were lords of the world, set themselves 

with all their power to oppose it. And since that, Antichrist hath 

with greater subtilty and more virulent malice, and for a longer 

time, opposed it. Many whole nations and vast empires have set 

themselves against [Christ]. And all wicked men do oppose 

Christ’s reign, and would gladly pull him down out of his 

throne. Never was any kingdom that had so many enemies, or 

that was opposed with that virulence and inveterate opposition, 

as the kingdom [of Christ]. But Christ reigns in spite of all these 

enemies. Though he be as it were surrounded with enemies, and 

he is in the midst of them, yet he reigns, and will reign forever 

and ever. 

 Neither the gates of hell, nor the powers of earth, are not 

able to prevail against it [Matt. 16:18]. Ps. 2:1-4, “Why do the 

heathen rage, and the people imagine a vain thing? The kings of 

the earth set themselves, and the rulers take counsel together, 

against the Lord, and against his anointed, saying, Let us break 

their bands asunder, and cast away their cords from us. He that 

sitteth in the heavens shall laugh.” [V.] 6, “Yet have I set my king 

upon my holy hill of Zion.” 

 God needs not men’s help to enstate Christ in his 

dominion, or to uphold him in it. In spite of all his enemies, 

Christ will be supreme. Ps. 118:22, “The stone which [the] 
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builders refused is become the head stone of the corner.”  

 II. Christ shall rule over his enemies. 

 They shall not only be unable to hinder his possessing a 

kingdom, but neither shall they be able to hinder his ruling over 

them. They cannot get themselves from under his government, 

how great enemies soever they are to it. 

 All the world don’t yield obedience to Christ. But all the 

world shall be judged by him, and Christ will as much appear as 

universal Lord over mankind, and as much in the exercise of his 

kingly power over them, in that he shall be the supreme judge of 

all mankind, as if they voluntarily subjected themselves to his 

authority. The day is coming when all mankind shall be 

gathered before his judgment seat: high and low, rich and poor, 

righteous and unrighteous must stand at his bar, and then the 

book of his laws shall be opened, and men shall be judged out of 

the things found written in that book [Rev. 20:12-13].  

 Though men can choose whether or not they will yield 

obedience to the law of Christ, yet they shall not choose whether 

they shall be subject to its determination and sentence. It is an 

easy thing35 for men to refuse an active, voluntary subjection to 

the law of Christ; yet they won’t find it an easy thing at last to 

get out of its reach, and from a subjection to the power of it. 

They must all stand and abide the sentence that Christ shall pass 

upon them according to his own law, and shall find it in vain for 

them to endeavor to avoid the execution of it. This is spoken of 

in Scripture as being as much a subjection (though not an active, 

voluntary subjection) to the authority of Christ, as obedience. 

Rom. 14:10-11, “for we must all stand before the judgment seat 

of Christ. For it is written, As I live, saith the Lord, every knee 

shall bow to me, and every tongue shall confess to God.”” 

 Though Christ’s enemies won’t ascribe to Christ the 

honor of his supreme dominion and authority over them, yet 

Christ shall nevertheless appear in the honor of this his 

dominion. Though they have cast contempt upon his kingly 

majesty, yet that majesty shall be fully vindicated. 
 

35 MS: “then.” 
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 If they don’t give him the glory due to him as king, yet 

Christ will have his glory by glorifying himself upon them. 

Christ will appear in no less kingly majesty when all wicked 

men, great and small, stand trembling and astonished before his 

judgment seat, and when they shall receive the sentence from his 

mouth with fearful horror and amazement, than if he would 

have done if they all had cheerfully served and obeyed, and 

willingly ascribed to him the glory due to his name as King of 

kings [Ps. 29:2]. 

 Christ will appear no less exalted above them, when he 

shall execute the sentence upon them and thrust them down into 

the greatest misery and disgrace, and make them his footstool, 

than he would have done if they had willingly abased 

themselves before him, humbly prostrating themselves at his 

feet, ascribing all glory to him. 

 First. Christ’s purposes shall be fulfilled concerning them. 

 Second. Though they refuse to submit to his disposal, yet 

he hath them altogether in his power. They can’t wrest 

themselves out of his hands. After all their opposition to the 

government of Christ, and their proudly exalting themselves 

against him, he'll still be above them, and will dispose of them 

just as pleases him. Everything in their state and circumstances 

to all eternity shall be of Christ’s ordering, and he’ll not fail to 

fulfill the whole of his pleasure concerning them. 

 God’s disposing power is in some respects more 

gloriously manifest in the exercises of it towards his enemies 

than towards his people, because in his enemies it is opposed, 

and the greatness of that power appears in overcoming their 

utmost opposition. His power is exercised towards them in that 

that is very contrary to them. He disposes them to eternal misery 

and ruin. Herein, Christ’s strength gloriously appears above the 

utmost power of all his enemies: for we may be sure if their 

power was such that they could resist the power of Christ, they 

would do it, to deliver themselves from that extreme misery and 

everlasting destruction which he brings upon them. 

 Christ, notwithstanding all the opposition of his proudest 

and mightiest enemies, takes and puts them to what use he 
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pleases; he makes them subservient to his ends in his own way. 

The use that Christ designs them for, is to glorify his awful 

majesty, justice and wrath in their extreme, everlasting torment: 

and this use he’ll put them [to], in spite of all their opposition. 

Yea, he’ll make their very opposition and enmity itself 

subservient to his end. He has his use to make of that. As in a 

great house, “There are not only vessels of gold and of silver, but 

also of wood and of earth, and some to honor, and some to 

dishonor” [II Tim. 2:20]; so in the kingdom of Christ, besides 

vessels of mercy filled for and filled with glory, there must be 

some that are vessels of wrath. Christ will make use of his 

enemies to the latter purpose. 

 His laws shall take place concerning them. Though they 

refuse to submit themselves to his laws, yet he will be their judge 

according to those laws; though they refuse to do his law, yet his 

law shall be fulfilled concerning them. There are two ways of a 

law’s being fulfilled in the subjects of it: viz., either the fulfilling 

the precepts of it by the subject, or the fulfilling the threatening 

upon the subject. 

 If wicked men refuse to submit to the legislative 

authority of Christ over them, yet it shall nevertheless take place.  

 Christ will exercise this power of his fully towards them, 

in judging them according to those laws. 

 Ruling36 over others consists in the ruler’s fulfilling his 

will and purposes concerning them, and in maintaining his laws 

that he has given them. By the one he manifests his power or 

strength towards them; by the other he upholds his authority. In 

both these ways, Christ will rule over his enemies.  

 Reasons 

 [Reason] 1. ‘Tis the fixed purpose of God, that his Son 

shall have an universal dominion. ‘Tis a thing that God has 

resolved upon by an unalterable decree, that he will exalt his 

Son. Ps. 2:7-9, “I will declare the decree: the Lord hath said unto 

me, Thou art my Son; this day have I begotten thee. Ask of me, 

and I shall give thee the heathen for thine inheritance. Thou shalt 
 

36 This paragraph is the sole content of L. 4, which JE tipped in.  
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break them with a rod of iron.”  

 God the Father hath given him all power in heaven and 

in earth; he hath exalted him with his own right hand to be 

prince; he hath made him head over all things, and hath put all 

things in this world and the world to come under his feet, Heb. 

2:5-8. 

 God hath done this for two reasons, viz.:  

 (1) Because he is his Son and heir. As Christ is the eternal, 

only begotten Son of God, so he hath a natural right to inherit 

the kingdom of the Father. Matt. 21:38, “But when the 

husbandmen saw the son, they said among themselves, This is 

the heir.” And accordingly, God hath appointed him to be heir 

of all things, Heb. 1:2. ‘Tis because he is his Son, that he has 

given the heathen for his {possession}. 

 (2) God the Father gives it [to] him in reward for that 

glorious work of redemption that he wrought here on earth. God 

looks on it as but a suitable reward for that obedience which he 

performed, and that hard and difficult work which he 

accomplished and suffered, that he endured out of respect to his 

glory, and from grace and love to men. Philip. 2:8-11, “And 

being found in fashion as a man, he humbled himself, and 

became obedient unto death, even the death of the cross. 

Wherefore God also hath highly exalted him, and given him a 

name above every name: that at the name of Jesus every knee 

should bow, of things in heaven, and things in earth, and things 

under the earth; and that every tongue should confess that Jesus 

Christ is Lord, to the glory of God the Father.” God promised to 

his Son this reward upon condition of his {obedience}; he made it 

over to him by covenant before the foundation of the world. Is. 

53:12, “Therefore will I divide him a portion with the great, and 

he shall divide the spoil with the strong; because he hath poured 

out his soul unto death.” And Christ has merited this glory by 

the work that he hath done. Rev. 5:12, “Worthy is the Lamb that 

was slain to receive power, and riches, and wisdom, and 

strength, and honor, and glory, and blessing.” And God won’t 

fail to do him justice.  

 Now ‘tis in vain for Christ’s enemies to think to resist the 
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immutable purpose of God; they’ll all fall and perish in such an 

attempt. [So the] 5th and 6th verses of the context: “The Lord at 

thy right hand shall strike through kings in the day of his wrath. 

He shall judge among the heathen, he shall fill the places with 

the dead bodies; he shall wound the heads over many 

countries.” And Ps. 89:23, etc., “And I will beat down his foes 

before his face, and plague him that hate him.” 

 Reason 2. Christ himself hath infinite power to maintain 

that dominion which the Father hath given him. He himself is 

“the mighty God,” as he is called, Is. 9:6. ‘Tis because he is most 

mighty, that the people shall fall under him. Ps. 45:3-5, “Gird thy 

sword upon thy thigh, O most mighty, with thy glory and thy 

majesty. And in thy majesty ride prosperously because of truth 

and meekness and righteousness; and thy right hand shall teach 

thee terrible things. Thine arrows are sharp in the hearts of the 

king’s enemies; whereby the people shall fall under thee.” 

 

APPLICATION.  

 [Use] I. I would improve this Doctrine, in the first place, 

by putting all upon examining themselves whether they are not 

acting the part of enemies to the kingdom and government of 

Christ. Are you not opposing his interest, casting contempt upon 

his majesty and dishonoring his holy religion? Don’t you live so 

as rather to strengthen the cause of wickedness and the interest 

of Satan in the world, than otherwise?  Don’t you oppose 

Christ’s dominion by refusing to yield to it yourself, refusing to 

give up yourself to Christ as your supreme Lord and absolute 

owner? Have you subordinated other concerns, your own 

temporal interest to your duty to him, or don’t you rather 

subordinate the service and honor of Christ to other concerns, 

and making religion not your great end and business, but a thing 

by the by. 

 Have you ever given up your heart to the dominion of 

this Lord, and set him upon the throne there, or do you not 

subject it to other lords? Do you not give it to enjoyment? Is it 

not subject to your lusts, that are Christ’s irreconcilable enemies? 

 Do you not refuse obedience to Christ’s commands? 
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What his commands are, you have often heard. You know your 

Lord’s wish, or are willfully ignorant. He that knows Christ’s 

commands, and hears ‘em often repeated and urged, and yet 

refuses to do them, acts the part of an enemy, much more than 

he that knows them not. Has not Christ called upon you from 

time to time, and you have stopped your ears? heard with such a 

slight of his commands, that you have not so much as 

entertained any serious thoughts of yielding obedience? And 

though you may seem in some things, for self-ends, to comply 

with his laws, yet is there not some way of allowed disobedience 

and rebellion against him that you live in? And however 

universal your obedience may seem to be at some times, yet is it 

not your manner to desert his cause and turn your back and be 

on the other side, when your duty to him crowds hard on your 

ease or appetites or temporal interest? If this be your manner, 

you are one of Christ’s enemies; and therefore, it behooves you 

[to] consider of what you have heard under this Doctrine, that he 

will rule even in the midst of his opposers. ‘Tis in vain for you to 

endeavor to break his bonds asunder or cast his cords from you; 

you may sooner break the strongest bonds of iron or brass.  

 Use II of Exhortation, to acceptance of Christ as your king, 

and entirely yield yourself to his rule. By what has been said, 

you may learn that there is nothing to be got by the contrary. 

Why should you go to engage in a foolish and vain attempt of 

resisting God’s immutable decree and almighty power of his 

Son, and kick against the pricks?  

 But to influence you to this consideration further, in the  

 First place, if you refuse willingly to submit to his 

government, his dominion over you hereafter will only promote 

your misery. Christ will have dominion over you that you can’t 

help, if you oppose it never so much.  

 If you refuse acceptance of Christ as your king, Christ 

will be your king notwithstanding. But all that he’ll to do to you 

as your king, will be to make you miserable. This will be the 

very design of all the exercises of his kingly power over you, to 

all eternity. 

 To this purpose will he exercise his kingly authority: his 
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laws, if they are disobeyed, this will be all the influence that they 

will have upon you, to condemn you and call down wrath upon 

your head. And Christ will exercise his disposing power towards 

you, only to this purpose, to dispose of you and hold you in a 

most miserable state forever. 

 He will use his strength towards you in this way, only to 

make you miserable, and more miserable than any being of less 

strength could do: for God will damn wicked men to make his 

power known upon them, Rom. 9:22. If, therefore, you would be 

wise for yourself, don’t oppose but yield to the government of 

Christ. This is the improvement the Holy Ghost makes of the 

same doctrine. Ps. 2:10-12, “Be wise now therefore, O ye kings: 

be instructed, ye judges of the earth. Serve the Lord with fear, 

and rejoice with trembling. Kiss the Son, lest he be angry, and ye 

perish from the way, when his wrath is kindled but a little. 

Blessed are all they that put their trust in him.” 

 Second. Consider how happy his government will be to 

those that willingly submit to it. It will wholly tend to the misery 

of [those] that oppose and resist, but will be most happy to those 

that cheerfully yield to it.  

 1. The government of Christ over his people is such, as is 

consistent with the most perfect liberty. There is no liberty that is 

any part of happiness, or any way tends to profit or comfort, nor 

anything in any liberty that is upon any account desirable, that is 

at all infringed by this government. There is nothing either in the 

matter of Christ’s commands, or manner of their injunction, 

inconsistent with perfect liberty. His commands, as to the matter 

of them, are the proper excellency of our nature, and nothing is 

forbidden but what is the corruption of it. And again, the things 

[that] are required, are only such things as are the proper 

foundation of our happiness. Now surely, ‘tis no abridgment of 

any desirable liberty that those things are required of us that are 

our proper perfection and happiness, and to be restrained from 

corrupting our natures and making ourselves miserable. ‘Tis no 

abridgment of any desirable liberty of a child, to be under a 

restraint from drinking poison, and an incitement to eat his 

necessary food. 
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 And so neither is there anything in the manner of Christ’s 

enjoining these commands on his people, or of Christ’s 

influencing them to obedience, but what is agreeable to the most 

perfect liberty. Believers are not under the law as servants; they 

are not subject to it. As a rule of judgment, it has no condemning 

power over them; they are not in danger of having its penalty 

exacted of them. As soon as ever [they] become his people, 

Christ sets them forever free from the penalty of the law, that 

their obedience may be from nobler motives. He governs them 

as children and not as servants, and their obedience, so far as it is 

evangelical, is filial and not influenced by a spirit of bondage. 

Gal. 4:7, “Wherefore thou art no more a servant, but a son”; and 

v. 31, “So then, brethren, we are not children of the bondwoman, 

but of the free.” And Rom. 8:15. 

 The church of Christ is his kingdom of grace. Christ don’t 

rule in it with a rod of iron, but a golden scepter of grace. His 

reign is not maintained by rigor and severity, but by love; his 

government is a government of love, like that of a tender father 

over dutiful children, or such as may be between the most dear 

friends. And therefore, the relation that Christ stands in to his 

people, [is] so often compared to that between husband and 

wife. Christ don’t rule his people by driving of them, and as it 

were forcing them by terrors and rigorous exaction; no, but he 

sets up his kingdom in their hearts: he sweetly draws and 

inclines their wills by his Holy Spirit; he rules them by causing 

of them to do their duty to him of free choice and with delight, 

and from love to him. As in the verse following the text: “Thy 

people shall be willing in the day of thy power.” Surely persons’ 

liberty is not infringed by their being influenced by love, and the 

free inclination of their souls, with delight to do what it is their 

perfection to do.  

 If you submit to Christ commands, his commands will 

not be grievous. If you willingly take his yoke upon you, you 

will find it easy, and his burden light, Matt. 11:30.  

 Yea, Christ’s government over his people is not only 

perfectly consistent with liberty, but gloriously promotes [it]; ‘tis 

the very means of their liberty. Hereby, they are set free from the 
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bondage of sin and Satan, the most cruel masters. There is no 

other way of obtaining liberty, but by subjecting oneself. John 

8:36, “If the Son therefore shall make you free, ye shall be free 

indeed.” The law of Christ, therefore, is called “the perfect law of 

liberty,” Jas. 1:25. 

 2. If you willingly subject yourself to Christ, you’ll find 

his commands only the way to your happiness. Not one 

command, but what Christ has contrived on purpose to promote 

the happiness of his people. The commands of Christ are but the 

methods of Christ’s wisdom and love, to render happy and 

blessed those that serve him. 

 Your subjecting yourself to Christ’s commands, will [be] 

but his opportunity to manifest his love to you. And you’ll find 

those very commands so many testimonies of his love, or they 

are but so many gracious directions where to find that treasure 

[and] happiness.  

 3. If you yield to Christ’s authority, you'll find the way 

[of] obedience to Christ’s commands a great part of your 

happiness: not only find happiness as the proper feast of 

obedience, but you’ll find the very practice and acts of obedience 

a happiness to you. Men’s happiness don’t consist in mere 

inactivity and passion, but very much in action; and this is that 

kind of action {or} exercise wherein it consists, viz., serving, 

following and glorifying Christ. This is that pleasant and 

delightful exercise, which is a great part both of men’s excellency 

and happiness. Christ, the wisdom of God, declares that his 

ways are “ways of pleasantness, and all his paths are peace,” 

Prov. 3:17. That exercise is its own reward, and a great reward. 

Ps. 19:11, “in the keeping of them there is great reward.” Great 

part of the happiness of heaven, consists in serving Christ; as 

Rev. 22:3, “And there shall be no more curse: but the throne of 

God and of the Lamb shall be in it; and his servants shall serve 

him.” 

 4. If you submit to Christ’s government, he’ll use his 

disposing power wholly for your happiness. His disposing 

power of you shall be thus used: he’ll dispose of you in the most 

glorious and blissful state; all that he shall do with you, 
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concerning you to all eternity, will be to make you happy. He’ll 

exercise his infinite wisdom and power to make you exceeding 

happy, and he will make you so happy, that it shall appear that 

‘tis infinite wisdom and power that doth it, in that nothing short 

of it could [make] you so happy. 

 And so, God will dispose not only of you in particular, 

but of everything else, for your happiness. Christ will use his 

universal dominion for this purpose; he’ll dispose of everything, 

the whole world, so as to promote and advance your happiness.  

 Yea, one end that he’ll aim at and obtain in disposing of 

wicked men and devils in misery, will be the more to advance 

your happiness. Therefore, the godly are said to be possessors of 

all things; and all things, life and death, angels, principalities and 

powers, or things present, or things to come, are said to be the 

saints’ [Rom. 8:32, 38; I Cor. 2:22]: for they shall be disposed for 

them, and in subordination to their happiness. This is the very 

end of Christ’s government, the very design of his being made 

by the Father the Lord of all things, that he might dispose all 

things to the happiness of his people. Eph. 1:22, “and hath put all 

things under his feet, and gave him to be head over all things to 

the church.” 

 5. If you {submit to Christ}, you shall rule with Christ. 

You shall not only be subject to him, but it shall be in such a 

manner, and with such circumstances, that you shall reign with 

him. Believers are co-heirs with Christ of the same kingdom, and 

shall have communion with him in reigning. Luke 22:29, “as my 

Father hath appointed to me a kingdom,” so “I appoint unto you 

a kingdom.” 

 You shall be with Christ in his governing and his judging 

the world; you shall be with him to judge with him angels and 

men. I Cor. 6:2-3, “Know ye not that saints shall judge the 

world? [. . .] Know ye not that we shall judge angels?” You shall 

be with Christ in ruling in the midst of his enemies, sitting with 

him on his throne, and dashing his enemies in pieces with a rod 

of iron with him. Rev. 2:26-27, “he that overcometh, and keeping 

my works to the end, to him will I give power over the nations: 

and he shall rule them with a rod of iron; as the vessels of a 
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potter shall they be broken to shivers: even as I received of my 

Father.” 
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THE SALVATION OF SINNERS THE 
PROMISED REWARD FOR CHRIST’S 

SUFFERINGS 
Introduced and Edited by Oshea Davis 

 

Headnote to Is. 53:10(a), #216 

 In this sermon, written and delivered in the period 

from Aug. 1731 to Dec. 1732, Edwards identifies the words of 

Is. 53:10 as those of the Father pronouncing that Christ’s 

suffering will be successful, and that he shall give Christ the 

reward of seeing his beloved church converted and brought 

to him.  

 Edwards penned this Christocentric sermon within 

the framework of the covenant of redemption, focusing on 

one of the inward motivations for Christ’s sufferings. “Christ 

has so set his love upon men,” Edwards comments, “that the 

seeing this sight [of men saved] is what he earnestly desired 

and greatly delights in.” He points to Luke 22:29, “I appoint 

unto you a kingdom, as my Father hath appointed unto me,” 

along with other verses, to show that Christ was subject to 

God as mediator, a role for which he volunteered under the 

covenant of redemption. Edwards also mentions this verse in 

“Miscellanies” no. 1064 to show that Christ also entered into a 

covenant of grace with the church:  

the parties contracting in the covenant of redemption are 

the Father and the Son, but the parties contracting in the 

covenant of grace, Christ and believers, is what seems to 

be taught in that Luke 22:29, "καγω διατιθεμαι υμιν καθως 

διεθετο μοι ο πατηρ μου βασιλειαν, I do by covenant 

dispose unto you a kingdom, as my father by covenant 
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disposed unto me." For the word διατιθεμαι properly 

signifies to covenant, or make a contract or testament, or 

to appoint or dispose by covenant or testament. This is the 

word used, Acts 3.25, "Ye are the children of the prophets 

and of the covenant which God made (διαθησομαι) with 

our fathers." So Hebrews 8:10, "This is the covenant I will 

make (διαθησομαι) with the house of Israel." Therefore, 

the noun διαθηκη that comes of this verb signifies 

covenant, which is the word translated "covenant" in the 

New Testament.  

Furthermore, while discussing the “economy” of the Trinity 

in “Miscellanies” no. 1062, Edwards also speaks in detail of 

how the Father not only is a judge of Christ in their covenant, 

but likewise a giver of rewards. He writes,  

the whole tenor of the gospel holds this forth: that the Son 

acts altogether freely, and as in his own right, in 

undertaking the great and difficult and self-abasing work 

of our redemption, and that he becomes obliged to the 

Father with respect to it by voluntary covenant 

engagements, and not by any establishment prior thereto; 

so that he merits infinitely of the Father in entering into 

and fulfilling these engagements. …From which 

engagements of the Son the Father acquires a new right of 

headship and authority over the Son, to command him 

and prescribe to him and rule over him as his proper 

lawgiver and judge; and the Father also comes under new 

obligation to the Son, to give him such success, rewards, 

etc. 

In the doctrinal section of this sermon, Edwards explores 

two propositions, the first being that “God the Father 

promised Jesus Christ a reward, if he would undertake to 

suffer for us.” Edwards expounds on this through a rising 

succession of questions and answers regarding the covenant 

of redemption. The second Proposition is, “This is a part {of 

the reward that God promised him for his sufferings}.” Here 

Edwards presents a second set of questions and answers 

centering on Christ’s love for the persons for whom he died. 
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Staying on this theme of Christ’s love for the elect, Edwards 

ends the Doctrine with escalating encouragements that 

“Christ doth as it were adorn himself with believers, as the 

high priest was adorned with the precious stones.”  

 In the Application, Edwards encourages his listeners 

with several meditative and earnest responses on unbelievers 

and believers, culminating in a special plea for believers to 

rejoice with Christ. When sinners are converted, they are 

united to Christ. Hence, “it should rejoice our hearts: for 

Christ herein has his rewards for his suffering.”37 

*  *  *  *  * 

The manuscript is six duodecimo-sized leaves. 

    

   

THE SALVATION OF SINNERS THE PROMISED REWARD 

FOR CHRIST’S SUFFERINGS  

 

Isaiah 53:10. 

When thou shalt make his soul an offering for sin, he shall see his 

seed, he shall prolong his days, and the pleasure of the Lord shall 

prosper in his hand.  

 

This chapter is the plainest and fullest account of the 

sufferings of Christ that there is in all the Old Testament. We 

have a very particular description of his sufferings, and the 

ends, and benefit thereof; and then in these three last verses 

we have an account of the reward of his sufferings. There are 

three things that are mentioned in this verse, which are the 
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promised rewards of Christ sufferings: 

1. That “he shall see his seed”; that is, God [promises] his 

death and sufferings shall be successful for the actually 

bringing in of many souls to salvation. 

2. The second reward here promised is his resurrection 

and eternal life, signified in that expression, “he shall prolong 

his days.” The Prophet had been giving an account of his 

death: he tells us in the 7th verse, “he was brought as a lamb 

to the slaughter”; and in the 8th verse that “he was cut off out 

of the land of the living”; and in the 9th verse that “he made 

his grave with the wicked, and with the rich in his death.”; 

and in this verse that he “shall make his soul an offering for 

sin”: and yet here the Prophet says, “he shall prolong his 

days.” This is a plain prophecy of his resurrection, and that 

the whole human nature shall after his death have eternal life.  

3. The 3rd reward promised is his advancement to the 

rule of the world for God, and his success therein. “The 

pleasure of the Lord shall prosper in his hands”; which 

implies that that matter shall be committed into Christ’s 

hands, shall be left with him to fulfill the pleasure of God to 

govern the world, and accomplish God’s decrees and good 

pleasure in it, and that Christ shall successfully and 

prosperously manage the government of the world, so that 

God’s pleasure shall be done and his glory advanced. 

But to return to the first of these rewards which we are 

chiefly concerned with at this time, viz., that Christ shall see 

his seed. By the “seed of Christ” are here38 meant believers on 

him: these are said to be Christ’s seed, Gal. 3:29, “if Christ 

then are we Abraham’s seed”; they are called his children, 

Heb. 2:13, “Behold I and the children.”  

As we by nature are the children of the first Adam, so by 

grace are we the children {of the second Adam}; as our animal 

nature is derived from the first Adam, so is our spiritual 

nature {from the second Adam}; as the old man is derived 

from {the first Adam}--we proceed from the first Adam by a 
 

38 M.S. Doubt less 
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natural generation--so believers proceed from Christ by 

regeneration by being born of the Word and Spirit.  

Christ shall see his seed, that is, he shall see them born; 

and therefore ‘tis added, that he shall prolong his days: as a 

man can’t see his posterity multiply unless he lives long, so 

Christ could not see that glorious success which there was to 

his gospel, unless he rose from the dead and had his days 

prolonged, that he might see it. This is what is promised to 

Christ as a reward for his making “his soul an offering of sin,” 

[Is. 53:10], {that} he should see his blest ones—those that the 

Father had given him—born, brought home and saved by 

himself.  

 

DOCTRINE. 

That Christ should see sinners converted and saved, was part of the 

reward that God promised him for his sufferings. 

Two Propositions, 

[Prop.] I. God the Father promised Jesus Christ a reward, 

if he would undertake to suffer for us. God the Father sought 

our redemption, and his only begotten Son was the person 

whom he chose to work it out, and he appointed him to it. It 

is a great and difficult work; it was necessary that he, that was 

the Redeemer, should become the surety of the redeemed, 

and should take their guilt upon him, and suffer their 

punishment. 

This was a very great and difficult and costly 

undertaking, and God the Father saw meet that his Son, that 

he appointed to it, should have a reward for it, answerable to 

the merit and gloriousness of the work, and also answerable 

to the difficulty and expense of it.  

It was fit that such a work should be rewarded: for as 

Christ undertook the work for man’s sake, so it was for God’s 

sake to glorify. And it is a work whereby God is glorified in a 

peculiar and most distinguishing manner: this work is, above 

all others, to God’s glory; and therefore, ‘tis fit that God 

should reward it. 
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It was a work wherein Christ showed superlative love to 

God meritoriously.39 Christ [was] under no natural obligation 

to undertake such sufferings; Christ expressed an infinite love 

herein to the Father. 

God, by his love to his Son, was inclined to reward such 

a glorious undertaking to which he had appointed him, and 

which he had undertaken. 

And this reward was ascertained to Christ beforehand by 

promises. God and Christ had respect to this reward. 

Heb.12:2, “who for the joy that was set before him endured 

the cross, despising the shame, and is set down at the right 

hand of the throne of God.” 

First Question. In what manner was the reward promised 

to Jesus Christ? 

Answer. In a covenant that was made between the Father 

and the Son, called the covenant of redemption. There was a 

covenant that was entered into between the Father and the 

Son about the redemption of man. God was determined that 

man should be redeemed, and he in infinite wisdom pitched 

upon his own eternal Son to do the work; but this person 

could no otherwise be appointed to such an undertaking, 

than by agreement or covenant. The Father could not appoint 

him by authority, and therefore it must be by covenant or 

agreement. The Son, naturally not subject to any proper 

authority of the Father, is God, and equal with God. Indeed, 

he is subject as mediator, but he don’t become mediator any 

otherwise than by this covenant or agreement, whereby he 

voluntary undertook. 

After the covenant is passed, then he is become mediator. 

Then he becomes subject and is appointed by command, 

because this was part of the agreement, that he should be 

subject in that work to the Father.  

Therefore it must be by agreement or covenant that 

Christ first was appointed and undertook such a covenant. 

[It] is plainly intimated to be between the Father and Son, 
 

39 M.S. “meritorious” 
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Zech. 6:12-13. The Prophet there speaking of Christ the 

branch—how he shall arise and build the temple of the 

Lord—he says “the counsel of peace shall be between them 

both,” that is, between the Lord whose temple he shall build, 

and him; which intimates a consultation, or agreement of 

peace or redemption between the Father and Son. Luke 22:29, 

“I appoint unto you a kingdom, as my Father hath appointed 

unto me.” The word in the original properly signifies, “make 

over to by covenant.” 

In the 40th Psalm, at the 6th and 7th verses, the covenant 

between Christ and the Father is compared to the covenant 

there was between the servant and his master that chose to 

serve his master forever, that had his ear bored. “Mine ear 

hast thou bored; then said I, Lo, I come.” [Deut. 15:16-17] 

In this covenant, Christ promised to [serve], and God the 

Father promised him a glorious reward. 

Second Question. What was the reward promised?  

Answ. Christ’s mediatorial glory. The thing that Christ 

undertook and promised the Father, was that glory which he 

should have as mediator. 

Christ as God is not capable of a reward. But Christ as 

mediator is. He was humbled, he was subject, and he may be 

exalted, capable of receiving honor and glory. Christ’s 

mediatorial glory comprehends [all]. The promised rewards 

are summed up in the text and two following verses: “He 

shall see of the travail of his soul, and shall be satisfied: by his 

knowledge shall my righteous servant justify many; he shall 

divide the spoil with the strong.” 

We often have an account of the promises of God made 

to Christ: that he shall sit at God’s right hand, till [God makes 

his enemies his footstool, Ps. 110:1; that he shall] give [the] 

heathen {to Christ as an inheritance, Ps.2:8; that God has} 

highly exalted [Christ], given him a name above {every name, 

Philip. 2:9; and that} all power in heaven and on earth [has 

been given to him, Matt. 28:18]. 

Third Question. When did God the Father {promise Christ 

the reward}? 
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Answ. From all eternity. The redemption of fallen man 

was a thing that was upon the heart of God from all eternity: 

it was purposed and determined before the world was; there 

was a consultation among the persons of the Trinity about it 

before the world was.  

Christ by the covenant of redemption was appointed the 

mediator of the elect, but he was appointed their mediator 

“before the world was,” by which expression in Scripture we 

are to understand from all eternity; the beginning of the 

world being the first thing in time, what before is from 

eternity. II Tim.1:9, “who hath saved us and called us with an 

holy calling according to his own purpose and grace, which 

was given us in Christ before the world began.” Tit. 1:2, 

“which God, that cannot lie, promised before the world 

began.” He could not promise before the world in any other 

covenant but the covenant of redemption.40  

Prop. II. This is a part {of the reward that God promised 

him for his sufferings}.  

This was a part of that joy that was set before him, that 

made him cheerfully to undertake those sore and grievous 

sufferings, that made him endure the cross and despise the 

shame [Heb. 12:2]. 

To see sinners converted and saved, was part of that 

reward which Christ depended [on] and earnestly expected. 

He had this in his view. This encouraged him, that the Father 

had faithfully promised him that he should see this; he 

should see such a joyful sight as sinners coming out of a 

natural state and condition, coming to him for eternal life, 

[and] to see them brought out of such a miserable and 

undone state into a state of life and happiness. This was a 

great part of that joy that was set before him.  

Qu. How has this the nature of a reward? What 

advantage is it to Christ, to have sinners converted and 

saved? Christ has enough. His exaltation to heaven, his sitting 

at the right hand of God, his enjoying the Father, his being 
 

40 The M.S. shows 4 blank lines here.  
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made head over the angels, renders him rich; he has no need 

of us poor worms. How can it be any reward for his suffering, 

for us to be converted and saved? 

Answ.1. Christ has so set his love upon men, that the 

seeing this sight is what he earnestly desired and greatly 

delights in. ‘Tis that [which] makes it a reward: ‘tis [not] 

because he wants, or is indigent, but ‘tis his love that makes it 

joyful to him to see such a sight; he looks upon it as a blessed 

sight. 

He tells us that before the world was made, his delights 

were with the sons of men. Prov. 8:31, “Rejoicing in the 

habitable part of his earth; and my delights were with the 

sons of men.” Christ is the good shepherd that loves the 

sheep, and therefore when he finds the sheep that was lost, 

“he layeth it on his shoulders, rejoicing.” Luke 15:4-6, “he 

leaveth the ninety and nine in the wild, and goeth after that 

which was lost until he find it. And when he hath found it, he 

layeth it on his shoulder, rejoicing. And when he cometh 

home, he calleth together his friends and neighbors, saying 

unto them, Rejoice with me.” 

Loves make him rejoice. Love makes a reward 

{delightful}. The Father knew the love he had to men, and 

therefore he promised. 

[Answ.] 2. ‘Tis part of his mediatorial glory. As king, [he 

has a] multitude of subjects. They, in coming in and in 

converting to him, glorify him, see his glory; their knees bow, 

[their] tongues confess and extol, [their] hearts love [Philip. 

2:10]. Herein consists his kingdom of grace. These are his 

people; Zion is his kingdom. Christ doth as it were adorn 

himself with believers, as the high priest was adorned with 

the precious stones of the breast plate, whereon were written 

the names of the twelve {tribes, engraved like a signet [Ex. 

39:8-14]}. 

[Herein consists Christ’s] success. Hereby, Christ gives 

his enemies an overthrow.41 
 

41 [Remainder of leaf blank] 



78   |   O s h e a  D a v i s  

 

 

APPLICATION.  

I. What reason we have to love the Lord Jesus Christ, that 

he should account it his reward for his great sufferings, to see 

us converted and saved; that he should take such delight in 

seeing such a sight; that it should [be] so pleasant to him to 

behold us delivered from bondage, from blindness, from 

condemnation, from death and from hell, as to esteem it his 

reward; that he should so desire it, and with such earnestness 

expect it, that he esteemed it as a glorious reward when the 

Father told him, “If thou shalt make thy soul an offering for 

sin, thou shalt see thy seed.” The thoughts of this made Christ 

very cheerful in undertaking that terrible death that he 

suffered. 

Why should Christ so set his heart upon us? Why should 

he account it such a sweet reward for his suffering, to see us 

converted and saved, to have us coming to him? We are poor, 

miserable worms. How great was his love; how wonderful his 

condescension to us.  

And what cause have we reciprocally to love Christ, to 

thank him that he should so set his heart upon us, and esteem 

and prize us, and take such delight in our happiness.  

II. Hence doubtless God will continue to carry on the 

work of conversion in the world: for this is the reward that he 

has promised Christ. He told him if he would make {his soul 

an offering for sin, that he would have a reward}. God won’t 

fail his own dear Son; he won’t withhold from him that 

reward which he promised him from all eternity, and which 

he all along depended upon, and which encouraged him to 

undertake such a hard work. Christ has well earned the 

reward; he has suffered extremely. God will surely do as he 

said: he shall see his seed, “the pleasure of the Lord shall 

prosper in his hand.” He hath built his church upon this rock, 

“and the gates of hell shall not prevail against it” [Matt. 

16:18].  

{God will continue to carry on the work of conversion,} 

seeing that Christ so delights in seeing sinners coming out of 
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darkness {into his marvelous light}. He shall see it as long as 

the world stands; multitudes shall be converted and saved.  

The devil and all his instruments shall not put a stop to 

the progress of this work. God will raise up instruments; God 

will continue to pour out his Spirit. However wickedness 

seems to prevail, there is no deny[ing] but that [God’s work 

will continue]. And God will accomplish those things which 

he has spoken concerning the great increase of the number {of 

the Christ’s seed} in the latter days [Is. 60:3-5].42 

We may be assured that the work shall be carried on: for 

God has committed this affair into Christ’s own hand. John 

17:2, “[God has] given him power over all flesh, that he 

should give eternal life to as many as the Father has given 

him.” Christ, seeing the matter is left with him, will carry on 

this work that he so delights in, and which is his own 

promised reward. 

III. Hence, those sinners that are seeking conversion 

should look to Christ for help. He is doubtless willing to help 

them in such an affair: for converting men is a work that 

Christ greatly delights in; ‘tis his reward for his suffering. 

Therefore, he won’t be backward. That is very great 

encouragement for poor, Christless sinners to cry to Christ, 

that he would enable them to come to him. 

IV. Hence, there can be no danger but that Christ will be 

ready to receive all that are willing to come to him. Their 

coming won’t be unwelcome; he'll be willing to save them. 

This is what he expected with pleasure before the world was. 

He undertook those sorrows for the sake of these joys. 

V. What reason there is that all that are Christ’s disciples 

should seek the conversion of sinners: neighbors, children 

[and] ministers of their people. We should consider that 

herein we are honored, in being made the instruments of 

Christ’s receiving his reward for his suffering. How should 

we strive. 
 

42 Conjectural scriptural reference.  
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VI. How we should rejoice when sinners are converted. 

Christians are members of Christ; when the Head rejoices, 

they should all rejoice. His reward we should esteem our 

reward. There should be the same spirit in the members as in 

the head. When we hear, therefore, such names of any, or 

have full evidence of a saving change, it should rejoice our 

hearts: for Christ herein has his rewards for his suffering. 
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THOSE THAT SPIRITUALLY 
PARTAKE OF CHRIST, THEY EAT 

ANGELS’ FOOD 
Introduced and Edited by Oshea Davis 

Headnote to Ps. 78:25, #206 

Preached in the summer of 1731, this sermon was apparently a 

sacramental preparatory lecture, preached during the week 

before observance of the Lord’s Supper, or during a Sunday on 

which the sacrament was observed, which was at eight week 

intervals in Northampton. In Psalm 78, Edwards contends, the 

food of angels and saints referred to by David is Christ’s person 

and the benefits of his mediation. Edwards argues that the 

manna in the wilderness was not heaven’s bread in a physical 

sense; rather, it had “a typical excellency,” pointing to “Christ 

with his benefits.” 

The doctrinal section highlights Christ’s glory by comparing 

how the saints and angels’ source of satisfaction and necessity 

are both in Christ’s person and his work of mediation. The saints 

enjoy this beholding now in faith; for angels this is a constant 

and immediate beholding, which is internalized in the mind and 

affections of these bright intelligences. The saints have the 

enjoyment of Christ’s mediation being necessary for them; the 

angels have it as an enjoyment of beholding and contemplation. 

And so Edwards states, regarding Christ’s redeeming work, that 

“tis as impossible that we should have those spiritual benefits of 

Christ, by which we live without Christ being slain for us, as it is 

that we should eat up the flesh of beasts without their being 

slain.” And although the angels do not depend on Christ’s 

mediation directly as the saints, yet they depend upon beholding 

Christ’s work for their happiness, for both their happiness and 

holiness is derived from God, which consists of meditating on 
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Christ’s work of man’s redemption. The Doctrine ends with 

Edwards’ rhetoric crescendoing in a description of the powers, 

principalities, and dominions mentioned in the New Testament, 

which refer to the angels, and it is these who are affixed in the 

worship of the Lamb who was slain, and who are subjected 

under his feet with joy.     

In Application, Edwards emphasizes the correlation of the 

importance of the Lord’s Supper. This is done through a rising 

set of points on how superlative Christ’s glory is by the fact that 

angels fully and completely have their souls entertained by the 

feeding, that is, beholding of Christ’s person and mediation. 

Edwards also reminds his listeners that like Israel in the 

wilderness, which had the manna laying all over the ground, 

that we partake by faith in the Lord’s Supper and its benefits, 

which surround them: “it is nigh us and lieth round about us.” 

Edwards concludes that great is the sin of unbelief, and great is 

the sin of not feeding upon heaven’s bread when its value is so 

high, and it is so readily available, and so nigh to all.  He 

reminds communicants and would-be communicants that “we 

could not have [had this bread of heaven] at any cheaper rate: 

Christ was slain in order to our partaking of him; we could not 

feed upon him by any other means,” and that this bread 

“represents that spiritual food of angels: Jesus Christ and his 

benefits.”  Lastly, he warns that slighting the Lord’s Supper is a 

greater offense to God, and so the consequences greater, than the 

people of Israel’s slighting the manna in the wilderness, for the 

Lord’s Supper “represents most plainly” what angels’ food 

really is, but Israel “had not so concerning the manna.” 

 

*  *  *  *  * 

The original manuscript consisted of nine duodecimo leaves. 

Edwards’ notations indicate first, in shorthand, that the sermon 

was “preached the second time” on an unspecified date; and in 

July 1754. The last two leaves of the booklet contain the 

beginning of a sermon on Prov. 19:21. We know that Edwards 

preached a sermon on this text in 1731, and, according to the 

sermon auditor’s notes in the Hawley Papers (New-York 
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Historical Society), probably during the afternoon of March 21.43  

 

 

THOSE THAT SPIRITUALLY PARTAKE OF CHRIST, THEY 

EAT ANGELS’ FOOD 

 

Psalm 78:25. 

Man did eat angels’ food. 

 

The Psalmist is here setting forth the great ingratitude of the 

children of Israel in the wilderness, in that they still went on to 

provoke God, notwithstanding the great things that he did for 

them. 

In this place, he is speaking of God’s feeding of them with 

manna. God’s wonderful mercy to that evil congregation in so 

feeding of them, appeared in the miraculous manner of it: it was 

a very miraculous thing that a congregation of about a million of 

souls, should be so fed and supported for many years with bread 

from heaven. V.23, “Though he had commanded the clouds 

from above, and opened the doors of heaven. And had rained 

down manna upon them.” 

And nextly, God’s great mercy to them herein appeared in 

the excellency of this food.  It is here called “the corn of heaven” 

[Ps. 78:24] and “angels’ food”; in another place, viz., in the 105th 

Psalm, v.40, it is called “the bread of heaven.”  

The Psalmist speaks of it as a wonderful mercy, a honor 

which God conferred on [them], that they should eat such food, 

which was angels’ food, as though they were advanced to a like 
 

43 Transcribed, edited & Headnote provided by: 

Jonathan Edwards Center @ Yale University (http://edwards.yale.edu/),  

Oshea Davis 2011 

For permission use see the Jonathan Edwards Center website:  

http://edwards.yale.edu/copyright 
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privilege and happiness with the angels.  That doubtless must be 

excellent bread indeed, which is the food of angels of heaven. 

But then here the question is: How could this be angels’ 

food?  Surely the angels don’t eat such manna as the children of 

Israel did in the wilderness: that manna was a material thing; 

angels are pure spirits, and their food is no material substance. 

What Christ says of that manna in the wilderness unfolds the 

matter. John 6:31-33, the Jews say to Christ, “Our fathers did eat 

manna in the desert; as it is written, He gave them bread from 

heaven to eat.”   The place that the Jews quote is either this-- he 

gave them “the corn of heaven. Men did eat angels’ food”--or 

that in the 105th Psalm, v.40, “He satisfied them with the bread 

of heaven.”  But see the answer that Christ makes to ‘em: “Then 

Jesus said unto them. Verily, verily, I say unto you, Moses gave 

you not that bread from heaven; but my Father giveth you the 

true bread from heaven. For the bread of God is he which 

cometh down from heaven, and giveth life to the world”; and in 

the 35th verse, “I am the bread of life”; and again in the 48th, 49th, 

and 50th [and] 51st [verses]: “I am that bread of life. Your fathers 

did eat manna in the wilderness, and are dead. This is the bread 

which cometh down from heaven, that a man may eat thereof 

and not die.  I am that living bread which came down from 

heaven.”  

So that the children of Israel in the wilderness, did eat that 

which was typically angels’ food.  The excellency of the bread 

which the Psalmist here speaks of, was not any exquisite 

pleasantness to the taste, or excellent quality of nourishing and 

strengthening [to] the body; but it was a typical excellency.   

Manna was angels’ food, in the same sense as the bread and 

wine in the sacrament is Christ’s body and blood: that is, it 

represents it; manna represented Christ with his benefits, which 

is the true bread from heaven, and is indeed angels’ food.  The 

congregation of Israel continued and represented the church of 

Christ, and their living on manna in the wilderness represented 

the church living upon Christ, which doth therein live upon 

angels’ food. 
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DOCTRINE. 

Those that spiritually partake of Christ, they eat angels’ food. 

 

I. We would explain what it is to feed on Christ; and, 

II. Show how they that do so, do eat angels’ food. 

 

I. Explain. 

Men do partake of and feed upon Christ in two senses: either 

in having the possession or enjoyment of the person of Christ, or 

in partaking of the benefits which he purchased. 

 First. Men do partake of or feed on Christ, in receiving 

blessedness in the person of Christ. Believers have blessedness in 

the person, as they choose happiness, and are happy in the glory 

and divine beauty of the person of Christ, and in the love of 

Christ.  

1. They have life and blessedness in beholding the 

excellencies and beauty of Christ’s person: they spiritually do 

behold the glory of the person of Christ; they see his divine 

excellency, whereby he is fairer than the sons of men, and ‘tis the 

life of their souls.  

The believer, as to spiritual life, lives by the viewing of the 

beauty of Jesus Christ, as the body lives by food, [and] as the 

body is refreshed by food. So when the believer sees the divine 

beauty of Christ, it refreshes his inward man, it rejoices his heart, 

it quiets his soul. If it before has been in a tumult, it gives 

quietness and peace to his soul; if he has been weary, it gives rest 

to the soul; if it has been before pained and afflicted, it gives 

comfort and pleasure. It is pleasant to his soul, as dainty food is 

to the body; it is sweeter to him than any of those dainties that 

are served up at kings’ tables would be.  

A seeing the glorious beauty of the Son of God, enlivens the 

soul of a believer, as agreeable and suitable food enlivens the 

body. If the soul has been before dull and dead, yet if God 

pleases to give a discovery of the beauty of Christ that gives new 

life to it, it makes it lively in the way of God’s commandments. 
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When a believer has the discovery of the beauty of Christ, it 

satisfies his soul. A believer hath an appetite to it, a longing 

desire after a seeing the glory of Christ, as a man hath after 

bodily food.  

A discovery of the glory in the face of Christ gives life to the 

soul, and this maintains life, as bread doth the life of the body.  

Such a discovery gives holiness, which is spiritual life.  The 

discovery of the beauty of Christ is a sanctifying discovery; it 

changes the soul to a beauty of a like kind: this begets and draws 

forth gracious inclinations and desires and holy affection, and 

enables to perform truly gracious and holy actions, and to bring 

forth fruit unto holiness, to walk and run in the ways of God 

commandments, and be of a heavenly conversation.  If holiness 

has been languishing in the heart before, yet let there be a new 

discovery of the excellency of Christ, and that will renew it; it 

will give new life to that holy principle. 

It strengthens the soul, as food strengthens the body. When 

God discovers the excellency of Christ, it gives new strength to 

the soul to resist temptations and to perform difficult duties. 

Knowledge is the food of the understanding, especially the 

knowledge of great and worthy objects. The knowledge of the 

glory of the person of Christ, is the food of the understandings of 

believers; it is the best entertainment to their minds. 

Believers are happy in the contemplating the excellency of 

the person of Christ as appearing in his word and works, and 

especially in his glorious work of redeeming mankind. 

2. Men do partake of or feed on Christ in his person, as they 

are happy in his love.  All believers are the beloved of Christ’s 

soul, and when Christ discovers his love to them, this is to the 

rejoicing and great contentment of their hearts. 

Christ gives himself to believers, to be possessed and enjoyed 

by them as their everlasting portion, and gives his love to them. 

He takes them into union with himself, and they enjoy 

communion with him.  The manifestations of the love of Christ 

has the same tendencies to sanctifying, refreshing, enlivening 

and strengthening the soul as the discovery of his glory. 

Believers, in thus partaking of blessedness in Christ, do as it 
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were feed upon him: for Christ in his beauty and love don’t only 

become as food to the soul, but in partaking of it there must be 

the act of the soul, as eating is the act of the man. Men come thus 

to partake of Christ, by their receiving of him by faith and loving 

of him. 

Second. The second sense wherein men are said to feed on 

Christ, is in receiving and partaking of the benefits which he 

purchased: such as the favor of God, a being received into the 

number of his children, and eternal life. 

The receiving and accepting these in the way wherein they are 

offered, and being made partakers of them, is what is more 

especially meant in Scripture by partaking of Christ’s body and 

blood, or eating the flesh of the Son of man and drinking his 

blood. John 6:53, etc., “Jesus said unto them, Verily, verily, I say 

unto you, Except ye eat the flesh of the Son of man, and drink his 

blood, ye have no life in you. Whoso eateth my flesh, and 

drinketh my blood, hath eternal life; and I will raise him up at 

the last day. For my flesh is meat indeed, and my blood is drink 

indeed. He that eateth my flesh, and drinketh my blood, 

dwelleth in me, and I in him.” The eating of the flesh and 

drinking the blood of Christ, signifies the receiving and 

partaking of those benefits which he purchased by his body and 

blood. 

The matter is represented thus: that God had such love to us, 

and so pitied our famishing souls, that he gave us his own Son to 

be slain for us, that he might be our food to nourish and give us 

life. Sixth chapter of John, 51st [verse]: “and the bread that I will 

give is my flesh, that I will give for the life of the world”; that is, 

“Seeing the world is perishing in spiritual famine, I so love the 

world, that I am content myself to be slain, that my own flesh 

should be a feast for them, that they may live upon that. 

Not that Christ’s flesh is to be eaten literally, but ‘tis as if 

Christ should resign up himself to be slain, that by eating of his 

flesh and drinking his blood we might live, inasmuch as we live 

by Christ being slain, as much as if we lived by literally eating 

his flesh and drinking his blood. We live by those benefits that 

the bruising his flesh and spilling his blood procured for us; and 
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it was as necessary that he should be slain in order to our 

coming to partake of those benefits, as if those benefits were in 

eating and drinking the body and blood of Christ themselves. 

‘Tis as impossible that we should have those spiritual benefits of 

Christ by which we live, without Christ being slain for us, as it is 

that we should eat up the flesh of beasts without their being 

slain. 

So that eating the body and drinking the blood of Christ, 

means our receiving and partaking of those benefits which we 

come by, by the slaying of Christ’s body and spilling his blood 

{for us}. 

II. Men, in thus feeding on Christ, do eat angels’ food. 

First. The angels have life and happiness in contemplating 

the glory and enjoying the love of the same Son of God. 

The angels of heaven do live as absolutely upon God, and by 

the views of the glory and excellency of God, and upon the love 

of God as the souls of men.   

Their happiness all consists in this.  This is the entertainment 

and food of their understandings, viz., the glory and beauty of 

the Divine Being, and ‘tis by this they live. By this, they have 

their glory and beauty; ‘tis the image of God’s beauty, begotten 

and upheld by a seeing the glory of God. God’s beauty is 

communicated this way to them as well as to men, viz., by their 

seeing and understanding of it. Their light is a borrowed light, 

and they borrow it this way: by seeing God’s light so they derive 

it, and come to have the glory of God reflected from themselves. 

The holiness of the angels is a derived holiness, and thus it is 

they derive the exercises of holiness, by their views of the glory 

of God. Holiness is the life of those heavenly beings, as well as of 

the souls of men: but that they have from beholding the glory of 

God. They perpetually behold the glory; Matt. 18:10, “Their 

angels do always behold the face of my Father which is in 

heaven.” And this is their life: thus it is that they will live 

eternally; they live by beholding God’s glory. 

And so they live, and have joy and happiness, by the love of 

God. The angels are beloved of God, as is implied in their being 

called “the sons of God,” Job 38:7. And they live upon the 
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manifestations of his love, as upon streams of rivers of life.  

And they live upon the beauty and love of the second person 

of the Trinity, as well as the first. They are happy in the 

contemplating Christ’s glory, as is evident, because they worship 

and adore him. Heb. 1:6, “Let all the angels of God worship 

him.” Adoration implies the supreme regard, admiration, love, 

and rejoicing in the excellency of the person adored. 

Yea, the angels rejoice in, and as it were feast themselves 

upon the glory of Christ, as it appears in him as our mediator. 

God, manifest in the flesh, is an object beheld and contemplated 

by ‘em with great delight, as is signified in I Tim.3:16, “and 

without controversy, great is the mystery of godliness: God was 

manifest in the flesh, justified in the spirit, seen of angels.” It is 

not meant that he is merely seen, but contemplated with 

admiration and joy; and the joy they have in Jesus Christ, God-

man, appears by their songs when Christ was first incarnate: 

“there was a multitude of the heavenly hosts praising God, and 

saying, Glory to God in the highest,” Luke 2:13-14. 

And so their praises of the Lamb that was slain, show the 

same thing. Rev. 5:11-12, “The number of them was ten 

thousand times ten thousand, and thousands of thousands; 

saying with a loud voice, Worthy is the Lamb that was slain to 

receive power, and riches, and wisdom, and strength, and honor, 

and glory, and blessing.” 

They joyfully feed and entertain their souls in beholding and 

contemplating the glory of Christ as appearing in the wisdom of 

redemption. We are told they “desire to look into” these things, I 

Pet. 1:12; that implies that it is their employment, and that it is 

also an enjoyment.44 Their spirits are greatly engaged in it; they 

entertain and feast their souls with it.  

The angels do and forever will feast their souls in beholding 

and contemplating the beauty of Christ appearing in his person 

and works; this is the food of angels. 

Second. The benefits of Christ’s purchase which believers 

partake of, are of the same kind with the blessings that the 
 

44 M.S. “Employment” 
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angels enjoy in heaven: ‘tis the favor of the same God, the same 

kind of eternal life, the same riches, the same kind of honors and 

pleasures that the angels do enjoy. 

Indeed, one of the benefits of the purchase of Christ for us is 

the pardon of sins, which the angels have no occasion [for]. But 

the difference is only relative: the thing is peace with God; this is 

the same in us and in the angels: it differs in us only relatively, 

viz., as we are brought into this state from being subject to the 

just displeasure [of God], and they never had that displeasure. 

So that in feeding on Christ’s body, we eat angels’ food; that 

is, we thereby come to partake of the same kind of benefits 

which the angels partake of, though they don’t come to partake 

of them by Christ’s body, and by his being slain, as we do. 

Third, and lastly. The angels are dependent on the same 

Christ for these benefits, though not the same way. They ben’t 

dependent on Christ for their heavenly blessings as mediator 

and by purchase, as we are; but yet they are dependent on Christ 

for them as their head, as their king. Christ is constituted by the 

Father [as] the universal head and king of all the heavenly hosts; 

so he is the universal dispenser of God’s benefits of life and 

honor and blessedness to the whole society.  

Christ, we are taught in the Scriptures, is the head of the 

heavenly world; they are all put in subjection to him. Heb.2:5, 

the Apostle, showing how much Christ is above the angels, says, 

“for unto the angels hath he not put in subjection the world to 

come?” But this God had done unto Christ, as the Apostle shows 

in the following verses. 

And we are particularly told that Christ is the head of the 

angels. Col.2:10, “we are complete in him who is the head of all 

principality and power.” I Pet. 3:22, “who is gone into heaven, 

and is on the right hand of God, angels and authorities and 

powers being made subject unto him.” 

The saints on earth, and the saints and angels in heaven, are 

all one society, one family, one body; and they have all one head, 

and that is Jesus Christ. Eph.4:14-15,45 “for this cause I bow my 
 

45 M.S. “13-14” 
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knees unto the Father of our Lord Jesus Christ, of whom the 

whole family in heaven and earth is named.” They are all made 

one body under this one head. Eph. 1:10, “That he might gather 

together in one all things in Christ, both which are in heaven and 

which are in earth, even in him.” They are gathered into one in 

him, and he is the universal head of government and head of 

communication; and as their head, is the disperser of life, and 

blessedness, and glory to the whole society, whether they be 

angels or saints. Thus, they that partake of Christ and his 

benefits, eat the food of angels; see Eph.4:10. 

 

APPLICATION.  

I. Hence we learn the excellency of Jesus Christ. It is spoken 

of in the text as what argued the great excellency of the bread 

that God bestowed upon the children of Israel, that it was 

angels’ food, and elsewhere that it was the bread of heaven. 

It argues the superlative excellency of Christ Jesus, that he is 

he upon whom the angels live for their perfection and 

blessedness; that his glory and beauty is that upon which they 

live for the entertainment of their understandings, and that his 

love is the fountain that supplies their eternal ecstasies of joy. 

The angels are the most noble sort of creatures that God hath 

made. They excel in strength and in wisdom: they are called 

“morning stars,” Job 38:7, by reason of the brightness of their 

understandings, and their exalted station in glory; and “sons of 

God,” upon the account of dignity and excellency of their 

natures, whereby they are more like God than any other mere 

creatures. When they are mentioned in the New Testament, it is 

commonly under some such appellations as principalities and 

powers, authorities, thrones and dominions.  

And yet our Jesus Christ, that took on him our natures and 

died for us, is he in whose beauty is the glorious entertainment 

of their noble and exalted powers, of their bright and enlarged 

understandings; this employs the utmost strength of those 

heavenly intelligences. Our Redeemer’s beauty and love fills the 

vast capacities of those spirits with joy and happiness. 

To enjoy Christ they esteem a happiness noble enough for 
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them. They look upon the fountain as large enough. The glory of 

Christ is bright enough for the strength of their eyes to sustain; 

they look upon the love of Jesus Christ as a stream that is 

satisfying, even unto them.  

They are prying and searching into the discoveries of 

Christ’s glory in his work of redemption, esteeming it an 

employment that they are not debased, but honored and exalted 

by. 

Christ is the darling of heaven. He is the glorious light of that 

world that enlightens saints and angels; he is the tree of life that 

grows in that paradise, that bears the delicious fruit that is the 

food of all the heavenly hosts. How glorious and excellent a 

person, then, doth this argue Jesus Christ to be. 

II. Hence we learn the greatness of the sin of unbelief: for by 

that, men do despise and reject Jesus Christ and his benefits. 

They refuse angels’ food, when God offers it to ‘em; they make 

no account of the bread of heaven, when it is laid in their way, 

and they may have it as at cheap a rate as the children of Israel 

had manna, only for taking of it. We need not say, “Who shall 

ascend into heaven, to fetch it down for us from thence?” God 

hath sent it down, and it is nigh us, and lieth round about us. 

Unbelievers do indeed despise and loath Jesus Christ and his 

benefits, as the children of Israel did manna in the wilderness. 

Their hearts go wholly after other things: they are hankering 

after the vanities of the world, the enjoyments and gratifications 

of their lusts, as the children of Israel did after the food of Egypt. 

Num.11:5-6, “We remember the fish, which we did eat in Egypt 

freely; the cucumbers, and the melons, and the leeks, and the 

onions, and the garlic: but now our soul is dried away.” So 

unbelievers look upon it, that they shall be in a famishing 

condition without something else besides Christ--“and there is 

nothing at all besides this manna before our eyes”--accounting 

that as nothing at all. So unbelievers have no relish of Christ; 

they see nothing in him that should satisfy or delight their souls. 

And again, Num.21:5, “And the people spake against God, 

and against Moses, Wherefore have ye brought us up out of 

Egypt to die in the wilderness? for there is no bread”--they did 
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not count manna worthy the name of bread--“neither is there 

any water; and our soul loatheth this light bread.”  

God heinously resented the people’s despising manna as 

they did. He smote them with the plague at one time, 

Num.11:33, and sent fiery serpents among them at another 

[Num. 21:6]. 

But if it was so heinous to slight that corporeal manna, that 

was but a type of Christ, how much more heinous is their sin, 

who loath the spiritual manna, the true Bread from heaven, and 

that which is indeed the food of angels? 

III. Hence we learn how much cause we have to admire at 

the grace of God, in advancing us to such an honor and 

happiness as the feeding upon Christ: that we who dwell in 

houses of clay, and have our foundation in the dust, and are 

such poor sinful creatures, should have angels’ food given [us], 

that God should rain upon us in great plenty of that spiritual 

and heavenly bread; that God should provide such a feast for us, 

that we that dwell upon earth may sit at a table that God has 

furnished with the same kind of fare as their feasts are made of 

in the heavens of heavens. What great cause have we to bless the 

name of God, that he should deal in such wonderful grace with 

us. 

And this consideration should especially excite our wonder 

at God’s grace, and that is that this food is provided for us at 

immensely greater expense than ‘tis for the angels. We not only 

have the same food that the angels have, but God has been at 

great expense to provide it for [us]. 

‘Tis provided for us at a great price; ‘tis bought by the 

precious blood of the Son of God. We could not have it at any 

cheaper rate: Christ was slain in order to our partaking of him; 

we could not feed upon him by any other means. 

Now, it is not so with the angels.  God never was at such 

expense to provide it for them; it did not cost God anything to 

give it to them. So that the goodness of God has been more 
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wonderful to us, than them.46  

IV. Hence learn how great the sin of those is who neglect the 

Lord’s Supper. The bread and wine at the Lord’s Supper is 

angels’ food, in the same sense that the manna in the wilderness 

was, that it represents that spiritual food of angels: Jesus Christ 

and his benefits.  

And we know how God was provoked by their slighting the 

{manna from heaven}. And doubtless, for the same reason, he is 

provoked by persons turning their backs upon this ordinance. 

And there is this difference that makes the sin more 

provoking: that is, that the relation between the sacramental 

bread and wine to this heavenly food, is much more known 

amongst us than the relation of the manna in the wilderness. We 

have the spiritual47 benefits which this sacrament represents 

most plainly and particularly set before us, and they had not so 

concerning the manna. 

A neglecting of this ordinance, that signifies this angels’ 

[food], can be no other than interpretatively a despising of that 

Bread itself.48  

 

 

 

 

 

 

 

 

 

 
 

46 The remainder of leaflet 9 contains a portion of a fragment for an 

outline on Prov. 19:21 (see no. 169). 
47 MS: “spiritually.” 
48 L. 10r. contains a portion of a fragment of an outline on Prov. 19:21, 

and the verso the beginning of a sermon on the text. 
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